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The Lord’s Prayer, the Pastor’s Prayer 


The Fourth Petition 
Matt. 6:11: Tév &etov hudv tov émovoiv 5d¢ fyiv onuegov. Give 
us today our daily bread. 
Luke 11:3: Tov d&etov huav tdv émovorov Sidou jyiv td xad’ pega. 
Give us every day our daily bread. 


In both versions we have the word émovows. Until recent 
years this word was treated as a dixaE Aeyéuevov. “Wo nicht auf den 
ersten Blick ein Wort sich als juedische oder christliche Neu- 
schoepfung zu erkennen gibt, da ist es bis zum Erweis des Gegen- 
teils als gemeingriechisches Wort anzusprechen.... Das gilt meines 
Erachtens sogar von émovows, trotz der bekannten Notiz des Ori- 
genes. ... Es macht voellig den Eindruck eines im Handel und 
Wandel des Alltags entstandenen Volkswortes.” (Deissmann, Licht 
vom Osten, Ed. 1923, p. 61.) Deissmann’s observation proved to be 
correct. A.Debrunner’s discovery (1925) of émovows in a house- 
keeping book confirms Deissmann’s opinion. A. T. Robertson refers 
to it in Word Pictures in the New Testament, Vol. 1:53, and remarks 
that “the word occurs also in three late MSS. after 2 Macc. 1:8, tovcs 
émovoiovg after tots detovc.” Make a marginal note at émovows in 
your older dictionaries and commentaries. The discoveries should 
help to establish the meaning of the word. Its derivation has per- 
plexed expositors to this day. Lightfoot, Robertson, G. Milligan 
(Vocabulary, Part III), leaning on ti émovon in Acts 16:11, trans- 
late “the coming day.” Blass-Debrunner prefer the translation 
“the current day.” Others render it “bread of sustenance”; some, 
“bread for the present.” Our synodical literature generally favors 
the translation “das zum Dasein noetige Brot.” In some cases the 
intended meaning of a word is decided by the predicate, the verb of 
the sentence. In the Fourth Petition we have in the one version 
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56s, the aorist, and in the other didov, the present. The tenses 
refer to the manner of distribution. In Luke we are taught to ask 
for repeated action (present tense), and in Matthew we pray that 
the Father may provide us with the bread we need at that par- 
ticular time (aorist). Inasmuch as both tenses are applicable to 
bread modified by émovows, I hold that émovows qualifies bread as 
ordinary bread, which the Father gives in portions as well as with- 
out ceasing. While the etymological derivation may remain for 
years to come a matter of controversy, it is certain that émovows 
does not denote a bread extraordinarily given. And thus we 
arrive at the old, familiar translation “daily.” It is not a far- 
fetched recommendation to pray the Matthew version in the morn- 
ing devotion and the Luke version in the evening. However, we 
cannot pass on every occasion of prayer through the painful choice 
of the version to be used, for the day would end without our par- 
taking of food. We use both forms; for the substitute is not changed 
by the form. The phrase +d xa#’ jyégav forcefully reminds us of 
Matt. 6:34 and 1 Pet.5:7, so that we can wake and sleep free of 
care and worry, wearing a smile rather than a frown. 

Since the heavenly Father is to give our daily bread, it must 
be in His possession and under His control. The Father is the 
Creator and the Lord of our daily bread, and He distributes it to 
each and all at such a time and in such quantity and quality as 
He wills according to His goodness. “It is miraculous bread which 
God distributes and multiplies; board always spread by the paternal 
hearth whereat each has his portion and all have it entire.” (Victor 
Hugo.) Christ’s exposition of this petition is very elaborate in 
Matt. 6:24-34. The Old Testament version of the petition is found 
Prov. 30:7-9. Christ’s illustration of the manner of distribution 
appears in the feeding of the five thousand and of the four thou- 
sand. Though the bread is common, daily bread, it is nevertheless 
miraculous bread. Many a capitalist, as many a pauper, includes 
in the term “daily bread” much more than the concept of content- 
ment implies, more than they actually need to support this body 
and life. How do we, the middle class, react to this petition? 

The term “daily bread” invites us to make profitable excur- 
sions into many fields: fields of grain, fields of cotton, oil fields, the 
meadow, and the prairie; the field of economics, of geology and 
geography, of botany and herbology, of medicine, of sociology, and 
the like. 

If a grain of wheat has sprouted and formed its stalk and ear, 
and if there is fertile ground and a good measure of rain for it; 
if it yields twentyfold, twenty grains will be harvested in one year, 
200 quadrillion in ten years; if it yields sixtyfold, sixty grains will 
be harvested in one year, 600 quadrillion in ten years. How many 
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kernels go into a loaf? How many loaves does a person consume 
during the year? How many people find employment in preparing 
and delivering to our door one loaf of baker’s bread? Luther re- 
marks that it costs God the equivalent of the value of one kingdom 
per day to feed humanity. We stand in awe of God when we 
behold His miracle of providence, as He gives daily bread, some- 
times by immediate, ordinarily by mediate action. To enjoy fully 
His miracle of providence, we must have peace and good govern- 
ment, discipline, health. Sometimes God withdraws a part of our 
daily bread. Then He restores it to us that we may have learned 
better to appreciate His miracle of government. 

His manner of distribution is by way of our labor. It is His 
will that we pray for bread with our hand on the plow. “Thou 
shalt eat the labor of thine hands.” Only to the sluggard, who will 
not work, does the Lord say that he should not eat. The possession 
of daily bread does not depend on one’s labor. God provides also 
for infants, for the honest poor, for the sick. The petition implies 
the prayer: Withdraw not Thy feeding hand. Some 25 years ago 
God blessed our nation with great prosperity, most of which was 
wantonly wasted by the nation. God judged the nation. Banks 
crashed, labor ceased, the sun was darkened by dust, the prairies 
were parched, food was scarce. People had boasted that they could 
always make a living. They lived, but on smaller rations, rations 
borrowed from posterity; for the national debt contracted at that 
time is not yet paid. Where were the boasted resources? It has 
been said that the sea always furnishes food. We have observed 
that God hides also the fish from man’s reach when He visits him 
with His anger. This petition teaches us to acknowledge that every 
good and perfect gift is from above. It exhorts us to humility. We 
and our congregations should sing more songs of praise and thanks- 
giving. America’s standard of living is equal to her standard of 
spending and wastefulness, which is equal to her non-intelligence 
quotient. All the policies, slogans, and aims of either capital or 
labor, and all the pacts and agreements between the two, can never 
serve as substitutes for the simple Fourth Petition. Ps. 107. 

In our meditation we allow our thoughts to roam upon a broad 
application of this petition. 

We do not ask for life in the sense of existence. The individual 
once called into existence by God, exists as an individual in all 
eternity; for man cannot, and God does not, exterminate the per- 
sonal existence of any human being. As dear children of God, we 
accept by faith what His Word teaches on the principle of life, the 
immortality of the soul, the preservation and restoration of the 
body, the eternal existence of the individual person. We do not 
pray for life in the sense of existence. 
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During the Lenten Season of 1517 Luther preached a series of 
sermons on the Lord’s Prayer. In his treatment of the Fourth 
Petition, he abides by the literal meaning of the text for five para- 
graphs, but in the next 22 paragraphs he presents Christ as the 
bread for which we pray. In April, 1519, Luther issued the Aus- 
legung deutsch des Vaterunsers fuer die einfaeltigen Laien. The 
sermons are lectures delivered in evening services attended also by 
children. Here, too, he allegorizes. “Zum ersten heisst es ein 
ueberwesentlich Brot [panem transubstantialem: cf. the trans- 
lation of the Vulgata: panem supersubstantialem, in Matt.].... 
Zum andern heisst es ein auserwaehltes, zartes, niedliches Brot.” 
In one paragraph, the last, he asks: “Bitten wir denn nicht um 
das leibliche Brot? Antwort: Ja, es mag fast wohl auch das 
leibliche Brot hierinnen verstanden werden, aber vornehmlich das 
geistliche Brot der Seelen, Christus.” (St.L. ed., VII:712-801.) 
An allegory can be indicated only by the Author of the Bible, the 
Holy Spirit. We have no such indication here. In his Small 
Catechism, and in his Large Catechism, both dated 1529, Luther 
defines bread as “everything that we need to support this body and 
life,” and he expounds this petition with no reference to an allegory. 
He had followed first such as Jerome and Cyprian, who find dis- 
ciples even today, among the mystics and pietists, in the exposi- 
tion of this prayer. They argue that the daily bread is unworthy of 
a Christian’s concern and that the word “our” qualifies the bread 
possessed by Christians only, namely, Christ. One may here think 
of the comment of The Expositor’s Greek Testament (The Gospels, 
p. 120): “Whatever the adjective qualifying detov may mean, it 
may be taken for granted that it is ordinary bread, food for the 
body, that is intended.” We should like to urge that our exposi- 
tion must be Scripturally tenable, with proof and reason adduced. 
We recall the rule that the sensus literae is the sensus literalis as 
long as there is no reason or compulsion to adopt figurative speech. 
With reference to &etos no exegetical compulsion exists, neither in 
the petition nor in the context. Rather the fact that all other 
petitions are plain speech, free from figures and tropes, compels 
us to arrest all mystical tendencies and to remain with the literal 
meaning, not in its narrow sense as applying to baked bread only, 
but in its broader sense as signifying “everything that belongs to 
the support and wants of the body,” as Luther defines it. 

We ask for the provision of the means for sustaining our phys- 
ical and temporal life. God protects human life by His prohibition 
“Thou shalt not kill.” He sustains human life by opening His hand 
and fulfilling the desire of every living thing. But our sin is the 
disturbing factor. The days of our flesh are full of trouble. Job 
excuses his desire for death with the complaint: “My life is wind,” 
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Job 7:7. Our days are as a shadow, as grass, as a tale that is told. 
Yet Jesus says: “Is not the life more than meat, and the body than 
raiment?” Whereas our earthly life is as nothing without the 
Father’s grace and goodness, the means of sustaining it must be 
said to be less than nothing. From this viewpoint we ask for the 
most unimportant and insignificant things— and we ask them of 
God! Unless the Savior had encouraged us to plead for the means 
which support our brief, transitory life, even the means that appear 
to be less than nothing, we would not dare to pray: “Give us this 
day our daily bread.” Therefore we should receive with thanks- 
giving not only our daily bread, but this petition itself. 

The wicked do not share with us our christliche Lebens- 
anschauung. Their attitude to life and its needs is either gloomy, 
or it is frivolous. In neither case do they thank God for life and 
limb, for food and fare, for peace and pleasure. To meet their 
needs and wants, they fight and kill, fret and sweat, rob and mob, 
scheme and hoard. They despair if they fail; they boast if they 
succeed. All this is unnecessary, for God gives daily bread also to 
all the wicked. Still their lot is that of the living dead. Many 
spend foolishly the bread given them, supposing that it will have 
no value after the war. But after the war they stand in the bread- 
line to demand your daily bread and mine. God is yet good to 
them that by His goodness He may lead them to repentance, 
Rom. 2:4. Indeed, at times it seems that God neglects His children 
in behalf of the ungodly. But the pastor sings Pss. 73 and 71. 

Satan sputters at God: “Skin for skin, yea, all that a man hath 
will he give for his life,” Job 2:4. The children of God appreciate 
their earthly life more than the servants of sin and of Satan do. 
To us our temporal life is invaluable because it is the sum total of 
all the blessings of the Father on this side of heaven’s door. It is 
the time of grace and of preparation for home, and the only 
opportunity for service to the fellow men. Our view of life is in- 
complete as long as we only recognize and deplore its vanity. The 
vanity of life is far outweighed by the value of life. Christ is 
risen, and the Holy Spirit has taught us to say: “The life which 
I now live in the flesh, I live by the faith of the Son of God.” 
What a change in the attitude and activity of life has been wrought 
in us who are born again into this spiritual life unto eternal life! 
Our earthly days assume spiritual significance. Our physical powers 
and mental talents are dedicated to the Redeemer. Our body 
appears again in its God-given dignity. It is a living sacrifice, holy, 
acceptable to God. It will be changed and fashioned like unto the 
glorious body of Jesus. All this grace of the Father certainly 
changes also our evaluation of the means by which He sustains our 
temporal life. Whatever seems insignificant from the one Chris- 
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tian viewpoint becomes a potent and valuable substantia under the 
other viewpoint of life. As our life itself, so our daily bread is 
precious in God’s sight and worthy of being received with thanks- 
giving. 

We must not fail here to read 1 Tim. 4:1-5. God teaches us to 
sanctify the persons and things designated as daily bread. See 
how highly He Himself estimates His temporal gifts to us. What- 
ever the Father grants us for our sustenance and for our joy and 
pleasure is to be consecrated and hallowed by us. This Christian 
principle and duty leaves no excuse for murmuring, discontent, 
wastefulness, greed, or any other form of ingratitude. 

The general principle is to be applied to each specific gift. 
Thanking God for their children and sanctifying them by God’s 
Word and prayer, Christian parents will bring them up in the 
nurture and admonition of the Lord. They will refrain from neglect 
and tyranny. Thanking God for the wife and sanctifying his matri- 
monial life by God’s Word and prayer, the Christian husband will 
dwell with her according to knowledge, give honor to her as unto 
a child and heir of God; and if she is unbelieving, he will by 
prayer, instruction, and example seek her salvation. When a Chris- 
tian buys food, he will receive it with thanksgiving and enjoy it to 
the glory of God. The faithful of old sanctified the firstfruits in 
a divine service, and the Christian delights in following their ex- 
ample. We dedicate our homes as well as our churches. Our 
government should learn more and more to appreciate the Chris- 
tian’s loyalty and his influence with God in its behalf, even as 
the citizen should honor and esteem rulers and officials who inter- 
cede in God-pleasing prayer for the citizens. Our senses are items 
of our daily bread. Having enumerated under the First Article 
some of God’s gifts to us, Luther says: “For all which it is my 
duty to thank and praise, to serve and obey Him.” As we sanctify 
ourselves and all our possessions by God’s Word and prayer, we 
really live and move in our home and profession as in the solemn 
atmosphere of a holy temple, dedicated with all its appointments 
to the glory and service of God. 

Also the liberal arts are our daily bread, inasmuch as they 
serve as a means of livelihood and fill a want. Let us receive them 
with thanksgiving to God. Phil. 4:8. We thank God for music and 
its harmonious charms and develop our music appreciation along 
Christian lines. Do we compose, render, hear, music to the glory of 
God? 1 Cor. 10:31. Music as a means of expressing human emotion 
is subjected by the Christian to the scrutiny of God’s Law, and the 
acceptable is transformed to serve the Gospel. Can we under- 
stand the heart and mind of a child of God who delights in the 
denuding of the body, for art’s sake in exhibits, or for health’s 
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sake at the bathing beaches, displaying what the good Father has 
covered? We despise whatever is outside that noble sphere of 
daily bread and whatever cannot be received with thanksgiving 
and hallowed by God’s name and Word and prayer. This petition, 
as all other petitions, dealing with temporal things as it does, limits 
and confines their use to that noble, Christian freedom of emotions 
and activity. All God-pleasing creation constitutes our daily bread. 
We do not ask to enjoy creations the origin of which is traced back 
to hell, though they may be the product of a genius and composed 
of legitimate material. The Fourth Petition implies the renuncia- 
tion of ignoble beauty. It is marked by its unworldliness and 
teaches us not to be conformed to this world, but to be trans- 
formed. It also reminds us that we as children of the Father should 
display that remarkable virtue of unselfishness. 

And now let us narrow down the application of this petition 
and focus its meaning upon the pastors. Each worshiper should 
consider his station, but unselfishly. Consider the living conditions 
of those in whose presence Jesus preached His Sermon on the 
Mount. Some in the audience may have been rich. Most hearers 
depended on the day’s wage for the next day’s food. Some may 
have been destitute. Also poverty-stricken people worry. Jesus 
teaches them, and later expounds to them, this petition and the 
rich lessons contained in the brief prayer. 

As we consider our station, we can say that we pastors are 
engaged in three professions: the Naehrstand, the Wehrstand, the 
Lehrstand. These are covered by the very form of the petition 
and by its meaning. Adopting Luther’s enumeration of items in- 
cluded in the daily bread, we place under the caption of Naehr- 
stand food, drink, clothing, shoes, house, home, fields, cattle, money, 
goods, a pious spouse, pious children, pious servants, good weather, 
peace, health, honor, good friends, faithful neighbors, and the like; 
under the caption of Wehrstand pious and faithful rulers, good gov- 
ernment, peace, and the like; under the caption Lehrstand peace, 
discipline, honor, and the like. 

We are pastors. 1 John 5:14,15. For the spiritual gifts which 
we need in our stations we ask in the first three petitions. The 
faithful performance of our duties is work. We work in the Lord’s 
vineyard. We are fellow laborers with God. Some among us 
may be tempted to say: I have labored more abundantly than 
they all. 

God distributes to every pastor among us food and drink con- 
venient for him, clothing and shelter and other needful things, 
according to his own ordinance: “They which preach the Gospel 
should live of the Gospel.” In our day this ordinance of God is 
observed by the congregations by fixing a stipulated, sufficient 










































BER PUt AB Ate ~~ > 


512 The Lord’s Prayer, the Pastor’s Prayer 


salary. In years past the missionary or pastor received a salary 
smaller than that of today, usually not in proportion to his needs. 
The fact that he did not live by bread alone, but by every word 
that proceeded out of the mouth of God, glorifies God and not the 
congregations, who should have held him worthy of double honor. 
Nor should our pastors and teachers be neglected by the congre- 
gations today. A pastor watched the treasurer count out to him 
$33.33 every month, except in December, when he was given $33.37 
to balance an annual salary of $400.00. After every transaction the 
pastor read to himself 2 Cor.11:7-12. He was too inexperienced to 
read the passage to his congregation for its training. Another 
pastor stood in the presence of his Mission Board and pleaded for 
a larger salary. When he was told that he was dressed well, he 
removed his coat and displayed a patched shirt; his shirt, and dis- 
played an undershirt that seemed to have been in years past a 
coat of many colors; his shoes, and he stood in undarnable socks. 
In his rags he received the promise of a slightly higher subsidy for 
his congregation. There is humor in all this, but it is pathetic 
humor. These were laborers who truly worked zealously and un- 
tiringly; but the Church was poor. Why? Is not God rich? What 
do we mean by the paradox: The children of the rich Father are 
poor? Our congregations are now richer in the grace and virtue 
of meeting their obligations. We also hope that our vicars may 
receive from all responsible parties whatever they may need to 
support their body and life. During the depression the pastors of 
our conference received lower salaries; but these were regular. 
None wants to pass through another depression, please God. We 
pastors must learn also in prosperous times, as we did before and 
during the depression, that man lives not by bread alone, but by 
every word that proceeds from the mouth of God. 

In our station we need a high IQ. We need tact, an agreeable 
personality, polite demeanor, active senses, common sense and good 
judgment, a good memory, an adequate library, and the like. We 
include these needs in this Fourth Petition. For the forgiveness of 
our undue cares and probable discontent we ask in the next 
petition. 

And shall we mention here the pastor’s office girl and stenog- 
rapher, telephone operator, and vicar? He married, and his wife 
had to perform all the functions referred to. Is her service just 
taken for granted? We move in the sphere of sacred love when 
we speak of her. As a pious pastor’s spouse and as a pastor’s 
pious spouse, she includes her husband in the Fourth Petition as 
daily bread belonging to her. Affectionately viewing his family, 
the pastor prays that God may keep all members pious, and himself 
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pious, and that he may not be disqualified as pastor by conditions 
in his home. 1 Tim. 3:5. 

Making provision for later years is not a sin. Neglect of pro- 
viding for the rainy day is a sin, of which some congregations and 
pastors are guilty. Our synodical pension system is a gift of God 
and should be received with thanksgiving. After years of tireless 
activity in the Naehrstand, Wehrstand, and Lehrstand the pastor 
and his wife enter the Ruhestand. The new generation rises. Old 
associations pass away. The pastor and his sacrificing service are 
almost forgotten. “New leaf, new life, new love.” The aged pastor, 
yet young in spirit, does not suit the newer day. It is difficult for 
him to adapt himelf when he reaches the crossing where God has 

_placed the sign pointing to the Ruhestand. He is haunted by a 
sense of uselessness. “At evening time it shall be light,” Zech. 14:7. 
Give us this day our daily bread! Sometimes we emphasize too 
much the darkness and uncertainty of the future and too little the 
brightness of it. The proverb which teaches us not to boast of the 
morrow, for we know not what a day may bring forth, does not 
deny the element of darkness and ignorance; but it ascribes that 
ignorance to us, not to the future. 

Our blessed Lord Jesus put a last question to His disciples 
before rising to go to the Mount of Olives, Luke 22:35. “When 
I sent you without purse and scrip and shoes, lacked ye anything?” 
And shall we, who in spite of painful economy had at times an 
empty purse, a worthless scrip, torn shoes, not gratefully join the 
company of the holy Apostles in their answer: “Nothing”? 


Los Angeles, Calif. G. H. SmuKaL 
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(Concluded) 


IV 
Restrictions upon Manifestations of Christian Fellowship 


After having dwelt at some length on the manifestations of 
Christian fellowship, we now come to consider restrictions upon 
such manifestations. Let us begin by stating the obvious: There 
are restrictions; not man-made, originating in the decrees of 
church councils or in synodical resolutions, to be sure, but im- 
posed by God Himself, the Head of the Church. To us this may 
seem self-evident, yet it is not conceded by all who lay claim to 
the name “Christian.” There are those who aver that Christian 
fellowship must be unrestricted. Nothing must be allowed to limit 
it, they say, for that would be contrary to the spirit of the Founder 
of our faith, who openly consorted with publicans and sinners. 

33 
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“Self-withdrawal and exclusiveness belong to the religion of the 
Old Testament; the New Testament requires communion of all 
who partake of its spirit, even with those in whom the life of 
Christ does not yet bear sway.” 115) The position which we have 
maintained in our Synod for almost one hundred years is branded 
as unchristian aloofness, which has no warrant in Holy Writ. 

How shall we defend ourselves against such charges? By 
appealing our case to the Word of God. It should be said at the 
very outset that all those who criticize us severely because of our 
refusal to practice indiscriminate church fellowship are guilty of 
the same mistake that so many religionists make; they emphasize 
one or several passages of Scripture to support their argument, 
but partially or totally disregard others which invalidate their as- 
sertions. Excluding believers from Christian fellowship, they say, 
is not consonant with the principle of Christian love. They point 
to such words as, “Judge not, and ye shall not be judged; condemn 
not, and ye shall not be condemned”—"!*) “Above all things have 
fervent charity among yourselves,”!15) but ignore all those passages 
which bind reproof, correction, separation, and even excommuni- 
cation upon the hearts and consciences of believers. When the 
Tempter subtly urged Christ to cast Himself down from the pin- 
nacle of the Temple, and even quoted Scripture to seduce Him, 
our Redeemer did not find the real deceit in this, that Satan omitted 
a significant phrase from Psalm 91, but that he quoted one verse 
of Scripture without taking into account what was said else- 
where. For this reason Christ rejected the sinister suggestion of 
the evil one by replying: “It is written again, Thou shalt not tempt 
the Lord, thy God.”"® “Scriptura per Scripturam interpretanda 
et concilianda.” (Bengel.) One Biblical truth cannot be incon- 
sistent with another. If we have learned of Jesus to see the truth 
as revealed in Scripture, and to see it whole, we shall know that 
there are definite restrictions upon the manifestations of Christian 
fellowship. They result, first, from an ungodly life. 


1. Restrictions Resulting from Unholy Living 

That there are restrictions upon Christian fellowship we may 
gather, first, from 2 Thess. 3, where Paul writes: “Now we com- 
mand you, brethren, in the name of our Lord Jesus Christ that 
ye withdraw yourselves from every brother that walketh dis- 
orderly and not after the tradition which he received of us.” 4” 
Further on he says: “If any man obey not our word by this epistle, 
note that man, and have no company with him, that he may be 





113) John F. Spalding, The Best Mode of Working a Parish, p. 89. 
114) Luke 6:37. 116) Matt. 4:6, 7. 
115) 1 Pet. 4:8. 117) 2 Thess. 3:6. 
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ashamed. Yet count him not as an enemy, but admonish him as 
a brother.” 118 The Apostle is referring to the idlers who, mis- 
interpreting his words about the imminence of the Lord’s return, 
worked not at all, but were busybodies. Obviously, the words 
“Withdraw yourselves from every brother that walketh disorderly,” 
otéAAcotar tudc dnd xavtds ddeAqod atdxtws xeginatoivtoc, and “have 
no company with him,” pi ovvavapiyvwwota ait, cannot be tanta- 
mount to excommunication; otherwise Paul would be contradict- 
ing himself, for he states in verse 15: “Yet count him not as an 
enemy, but admonish him as a brother.” 

Just what the words “withdraw yourselves” and “have no 
company with him” imply Paul does not say. It is commonly 
assumed that Paul is urging exclusion from the love feasts (éydéxa) 
and from the Lord’s Supper (xvgiaxdv deixvov, 1 Cor. 11:20, 21), 
usually celebrated in connection with the former. Whether this 
assumption is correct or not, so much is certain: Christian fellow- 
ship was to be limited, or restricted, in the case of all those who 
disregarded Paul’s evangelical admonition. The idlers and busy- 
bodies were to be singled out and excluded from intimate asso- 
ciation with other members of the congregation. Faithful pastors, 
whom God has appointed as “watchmen over the house of Israel,” 
have a right and a duty to bar from the Lord’s Table those who 
openly flout apostolic teaching. If a brotherly admonition re- 
mains fruitless, such members are to be barred permanently and 
excluded from the Christian congregation; every form of religious 
fellowship is to be denied them. 

This becomes evident from 1Cor.5:1ff. The situation there 
referred to was this: A member was guilty of incest, an offense of 
the most revolting kind. He was impenitent; yet he remained in 
the congregation. The Apostle sharply reproved the Corinthians 
for not removing the offender from their midst. He was deeply 
grieved at their indifference, and he summarily directed them: 
“Put away from yourselves that wicked person,” é&dqate tov xovngdv 
é& tyOv avtdv.119 This can be nothing else than what we are ac- 
customed to call “excommunication.” The incestuous offender 
was to be excluded from the fellowship of the congregation. 
Though he was still called a brother, he was no longer a Christian 
in fact, being impenitent, and therefore he was not to be regarded 
as a brother in the faith. The practice of Christian fellowship was 
to cease altogether. 

Paul had told them in an earlier letter that they were not 
even to eat with a fornicator, though he might be called a 


118) 2 Thess. 3:14, 15. 119) 1 Cor. 5:13. 
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brother.!2® If they were not even to sit at the same table with such 
a man, they certainly were not to kneel at the same altar and 
jointly partake of the Lord’s Supper. Paul’s peremptory lan- 
guage in 1 Cor.5:13, “Put away from yourselves that wicked 
person,” is clearly reminiscent of the stern injunction in Deut. 
17:7: “So thou shalt put the evil from among you.” There the 
reference is to the stoning of an idolater. Even as idolaters were 
not to be tolerated among the children of Israel, so manifest and 
impenitent sinners should not be allowed to enjoy the fellowship 
of a Christian congregation. 

This is by no means unchristian, as some would have us be- 
lieve, but according to the very words of Him whose name we 
bear. He has stated explicitly: “If he [the trespassing brother] 
neglect to hear the church, let him be unto thee as an heathen 
man and a publican.” 121) We cannot continue to maintain brotherly 
relations with those who turn a deaf ear to kindly admonitions 
and remain impenitent. The fraternal relationship which existed 
before is to be terminated. The Lord Himself declares: “What- 
soever ye shall bind on earth shall be bound in heaven.” 122) 
A person who has sinned and fails to repent is no longer a 
child of God; by that same token he is no longer a brother 
in the faith and cannot be regarded as such. Christians should 
therefore no longer associate with such a one as a brother. Re- 
ligious fellowship with all that it implies must cease the moment 
excommunication has taken place. 

Those who denounce excommunication as uncharitable do not 
understand the real purpose of such action. According to Scripture 
it is remedial. Exclusion from Christian fellowship is not intended 
to destroy, but to save. Paul makes that clear in 1 Cor. 5:3-5. 
“TI verily, as absent in body but present in spirit, have judged 
already, as though I were present, concerning him that hath so done 
this deed, in the name of our Lord Jesus Christ, when ye are 
gathered together, and my spirit, with the power of our Lord 
Jesus Christ, to deliver such an one unto Satan for the destruction 
of the flesh, that the spirit may be saved in the Day of the Lord 
Jesus.” 123) By the very act of excommunication the offender is 





120) 1 Cor. 5:11. 
121) Matt. 18:17. 
122) Matt. 18:18. 
123) The Greek for the last part of verse 5 is: xagadotva tov 
Towvtov TH oatavg cic SAeboeov tijs cagxds, iva td xavetpa owd]j. We 
take this to mean: to destroy the sinful lusts of the flesh. It should be 
observed that Paul is not speaking of the destruction of the body (o@pa), 
but of the flesh (ode&). The sinful nature is to be crucified and slain, 
so that the new man may be revived and that the soul, with the body, 
may be saved at the Last Day. 
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to be brought to a knowledge of his sin and led to repentance. If 
the sinner, despite his impenitence, is allowed to enjoy uninter- 
rupted and unrestricted fellowship with the Christian congrega- 
tion, he is led to believe that all is well with him. He is strength- 
ened in his carnal security. If, however, he is excluded from the 
fellowship of the brethren, he must say to himself: “I must be on 
the wrong road. If those who once called me ‘brother,’ who 
showed me every kindness and pleaded with me to come back, no 
longer regard me as one of their own, I must be in bad company.” 
Termination of Christian fellowship by excommunication is aimed 
at the salvation of the sinner. This is apparent also from 2 Thess. 
3:14, where Paul states as the purpose of the withdrawing “that 
he may be ashamed.” 


The second object of excommunication is the welfare of the 
congregation. Paul asks the Corinthians, who permitted the forni- 
cator to remain a member of the congregation: “Know ye not that 
a little leaven leaveneth the whole lump?” 124) The sin of one 
member affects the whole body. One may mislead others. Then, 
too, toleration of the conduct of offenders implies concurrence in 
their actions and debases the moral standards. If we continue to 
acknowledge as brethren those who have denied the faith, we be- 
come partners (xowwvol) with people with whom we have nothing 
in common; to use Paul’s language, we become “unequally yoked 
together ‘with unbelievers.” 125) That is precisely what we are 
warned not to do. “For what fellowship hath righteousness with 
unrighteousness? And what communion hath light with dark- 
ness? 126) And what concord hath Christ with Belial? Or what 
part hath he that believeth with an infidel? And what agreement 
hath the temple of God with idols? For ye are the temple of the 
living God; as God hath said, I will dwell in them and walk in 
them; and I will be their God, and they shall be My people. 
Wherefore come out from among them and be ye separate, saith the 
Lord, and touch not the unclean thing; and I will receive you and 
will be a Father unto you, and ye shall be My sons and daughters, 
saith the Lord Almighty.”12 They who are not God’s sons and 
daughters are not brethren, and we cannot recognize them as 
such. Moreover, by refusing to maintain fellowship with them, we 
are not appointing ourselves as judges; the almighty Lord, whose 
Word we obey, is the Judge. 


124) 1Cor. 5:6. 

125) 2 Cor. 6:14. 

126) tis yao petoxh Sixqoovvy xai dvonia; 7 tic xowawvia mati mQdc¢ 
oxotog; 2Cor. 6:14. 
127) 2 Cor. 6:14-18. 
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2. Restrictions Resulting from Unscriptural Doctrine and Practice 

What was said of the restrictions resulting from unholy living 
applies with equal, if not greater, force to limitations resulting from 
unscriptural doctrine and practice. To some it may seem that in 
this respect we have no solid ground to stand on. The argument of 
most latitudinarians who condemn our traditional position runs 
something like this: “We are all the children of God through faith 
in Christ Jesus. We are therefore members of the one Holy Chris- 
tian Church, of which Christ is the Head. You Missourians, you 
members of the Synodical Conference, certainly do not claim that 
eternal life is dependent on membership in your organization. 
Why, then, should you not recognize members of other Christian 
churches as brothers and sisters in Christ and give expression to 
such fellowship by joint worship, common prayer, and open Com- 
munion? You are guilty of confessional isolationism; you are 
separatists. You are largely responsible for the rifts in Christen- 
dom.” 

It is true that all who trust in Christ’s atoning work for their 
salvation are children of God regardless of church affiliation; }2® 
and we greatly rejoice in this fact. Unhesitatingly we regard all 
such as Christian brethren and with them “through the Spirit 
wait for the hope of righteousness by faith. For in Jesus Christ 
neither circumcision availeth anything nor uncircumcision, but 
faith which worketh by love.” 1°® But it is also true that we can- 
not tell with unerring certainty who is a Christian. The Lord only 
knows them that are His.1°® We can regard a person as a Christian 
only on the basis of his profession of faith, his adherence to the 
Word, and his conduct. “With the heart man believeth unto right- 
eousness, and with the mouth confession is made unto salva- 
tion.” 131) Accordingly, we can manifest our fellowship only among 
those who are professing Christians. 

Now, it is a matter of common knowledge that we have not 
practiced church fellowship 1°) with all who profess faith in the 





128) Matt.7:21: “Not every one that saith unto Me, Lord, Lord, 
shall enter into the kingdom of heaven, but he that doeth the will of My 
Father which is in heaven.” John 4:21-24: “Jesus saith unto her, 
Woman, believe Me, the hour cometh, when ye shall neither in this 
mountain nor yet at Jerusalem worship the Father. Ye worship, ye 
know not what; we know what we worship; for salvation is of the Jews. 
But the hour cometh, and now is, when the true worshipers shall worship 
the Father in spirit and in truth; for the Father seeketh such to worship 
Him. God is a spirit, and they that worship Him must worship Him 
in spirit and in truth.” 

129) Gal.5:5, 6. 

130) 2 Tim. 2:19. 131) Rom. 10:10. 


132) Such fellowship includes united congregational worship, pulpit 
and altar fellowship, co-operation in church work, as the support of 
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Triune God. The question naturally arises: With which professing 
Christians shall we have church fellowship? To which shall un- 
restricted fellowship be denied? Scripture supplies the answer. 
Christ has charged His Church: “Teach them to observe all things 
whatsoever I have commanded you.” 133) He will have no one 
teach men otherwise than God’s Word teaches.!%4) The disciples, 
true to the Lord’s commission, made “sound doctrine” a matter of 
conscience and warned most solemnly against every form of error. 
From this it follows that we can conscientiously establish fellow- 
ship relations with those only who accept the whole Bible as the 
Word of God and teach men so, and that we must deny fellow- 
ship to such as persistently and stubbornly deviate in any point 
from Scriptural teaching. 

Again it is argued: “Scripture tells us: ‘If it be possible, as 
much as lieth in you, live peaceably with all men.’ 1%) Why should 
this exhortation not include those who differ from you in some 
teachings? Why should you cause unnecessary division by placing 
undue emphasis on divergent doctrines?” However, before we 
draw the unwarranted conclusion from this verse that in the 
interest of peace and harmony we must ignore doctrinal differences 
and practice religious fellowship also with the heterodox, we should 
take into account what is written elsewhere in Scripture. Peace at 
any price in the realm of religious convictions is not sanctioned by 
the Word of God. Jesus said to His disciples: “Suppose ye that 
I am come to give peace on earth? I tell you, Nay; but rather divi- 
sion; for from henceforth there shall be five in one house divided, 
three against two and two against three. The father shall be 
divided against the son and the son against the father, the mother 
against the daughter and the daughter against the mother, the 
mother-in-law against her daughter-in-law and the daughter-in- 
law against her mother-in-law.” 1°6 What is the cause of this 
dissension even in the family circle? Nothing else than clashing 
religious beliefs. To be sure, we should live peaceably with all 
men; we should go out of our way to preserve peace and good will 
in a world where there is so much strife and war; but this apostolic 
injunction does not justify every kind of religious fellowship. 
There is a higher duty than the maintenance of peaceful relations; 
peace must not be sought at all costs. For its sake we must not 
sacrifice principles and displease God. Jesus was the Prince of 
Peace; but to carry out His mission, He was bound to antagonize 


Christian schools, colleges, missions, charitable endeavors, of which 
mission work is an integral part, and the publication of Christian 
literature. 

133) Matt. 28:20. 135) Rom. 12:18. 

134) Matt. 5:19. 136) Luke 12:51-53. 
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the religious leaders of His day by His bold testimony of the truth 
and His unmitigated denunciation of their hypocrisy and false 
teaching.457) “If Luther’s life seemed largely one of warfare, it 
was not that he did not love peace much, but that he loved truth 
more.” 138) 

The Apostle of brotherly love, who to his dying day urged 
his “little children” to love one another, wrote also this: “If there 
come any unto you and bring not this doctrine [the doctrine of 
Christ Incarnate], receive him not into your house, neither bid 
him Godspeed; for he that biddeth him Godspeed is partaker of 
his evil deeds.” 139 Here John is not referring to showing hospi- 
tality to strangers by giving them shelter, which is explicitly en- 
joined upon Christians by the commandment of love, but to a 
saluting and reception of religious teachers whereby we acknowl- 
edge them as brethren. The greeting “Godspeed” which John has 
in mind clearly was an expression of religious fellowship, other- 
wise the Apostle would not add the words: “He that biddeth him 
Godspeed is partaker of his evil deeds,” xowwvei tois Egyois abtod tois 
xovngois. And certainly no Christian who prays daily, “Deliver us 
from the Evil One” (Qioo1 jac dxd tot xovngod), should deliberately 
have a share in evil deeds, whatever their character may be. 

If we reflect for a minute, we see the serious implications of 
the words of John. He who has fellowship with an errorist has 
a share in his evil deeds in more ways than one. First, he sins 
against the Lord and His Word; for he is indifferent to the truth, 
which must be supreme. The Lord has said: “To this man will 
I look, even to him that is poor and of a contrite spirit and trembleth 
at My Word.” 14 And Jesus declares: :“If ye continue in My 
Word, then are ye My disciples indeed.” 14!» Secondly, he sins 
against the Church, for he gives offense to its members by leading 
them to believe that one doctrine is as good as another, thus making 
them indifferent. In the third place, he sins against the false 
teachers by strengthening them in their conviction that they possess 
the truth, rather than testifying and “in meekness instructing those 
that oppose themselves, if God peradventure will give them re- 
pentance to the acknowledging of the truth.” 142) And finally, he 
sins against his own soul, because he exposes himself to the cor- 
rupting influence of error, which is never static but spreads “and 





137) Matt.16:6: “Take heed and beware of the leaven of the Phari- 
sees and Sadducees.” Cp. also Matt. 23:1 ff. 

138) C. P. Krauth, The Conservative Reformation and Its Theology, 
p. 138. 

139) 2 John 10,11. 141) John 8:31. 

140) Is. 66:2. 142) 2 Tim. 2:25. 
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will eat as doth a canker.” 143) “Evil communications corrupt good 
manners.” 144) More exactly translated, the words read: “Evil 
associations corrupt good morals.” Paul does not quote this word 
from Menander merely to warn against keeping company with 
Epicureans, although this is also in his mind. In 1 Cor.15 he is 
taking issue with those who denied the resurrection and thereby 
espoused a hedonistic philosophy of life. 

The ancient Church was thoroughly imbued with the spirit ex- 
pressed in the warning words of St. John, “If any bring not this 
doctrine, do not bid him Godspeed.” Ignatius and Irenaeus reiter- 
ate them, and Patriarch Alexander of Constantinople drew strength 
from them to remain firm when he was urged by the emperor to 
greet and receive Arius. Our fathers who wrote the Lutheran 
Confessions likewise denied the Bruderhand to those who did not 
adhere strictly to the teachings of the inspired Word. They declare 
again and again, “We believe, teach, and confess.” But they are 
just as emphatic in the denial of error. In the Book of Concord 
we frequently meet with the expression “We reject and condemn.” 
Animated by a fervent love of the truth, let us follow in their 
footsteps; let us ever regard false doctrine, in the light of Scripture, 
as an evil work, as something that has its origin in him who is the 
Evil One xavt’ éEoxnv, the father of lies; then we shall never hesitate 
to deny fellowship to all such as teach otherwise than God’s Word 
teaches. 

Paul is no less outspoken on this question than John. He wrote 
to his assistant Timothy: “Study to show thyself approved unto 
God, a workman that needeth not to be ashamed, rightly dividing 
the Word of Truth. But shun [xeqtiotaco] profane and vain bab- 
blings, for they will increase unto more ungodliness. And their 
word will eat as doth a canker; of whom is Hymenaeus and Phi- 
letus, who concerning the truth have erred, saying that the resur- 
rection is past already, and overthrow the faith of some. Never- 
theless the foundation of God standeth sure, having this seal, The 
Lord knoweth them that are His. And, Let everyone that nameth 
the name of Christ depart from iniquity,” dxootjtw and ddimias nic 
6 dvoudtwv td dvone xvgiov.145) The iniquity which Timothy should 
renounce includes false teachings which vitiate the Gospel of Christ. 
To deny the resurrection or to spread other error is certainly un- 
righteousness, &éixia, which should be avoided by all who love the 
truth. The strong simile of the spreading of gangrene makes the 
words of Paul all the more impressive. 





143) 2 Tim. 2:17. 
144) 1Cor. 15:33: @eigovow Hon xonota dmirion xaxai. 
145) 2 Tim. 2:15-19. 
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If we turn to Paul’s First Letter to Timothy, we hear the great 
Apostle speak in a similar vein. “If any man teach otherwise and 
consent not to wholesome words, even the words of our Lord Jesus 
Christ, and to the doctrine which is according to godliness, he is 
proud, knowing nothing, but doting [voo@v xegi Cnthoets xtA.] about 
questions and strifes of words, whereof cometh envy, strife, rail- 
ings, evil surmisings, perverse disputings of men of corrupt minds 
and destitute of the truth, supposing that gain is godliness; from 
such withdraw thyself.” 146 The words that Paul employs in 
speaking of truth and error are highly significant. He speaks of 
the words of our Lord Jesus Christ as “sound doctrine,” tyvaivovtec 
Aéyou, healthy words, whereas he describes the errorist as doting 
about questions, as a man who is sick [voo@v]. Now, sickness may 
be very contagious. We do not like to expose ourselves to con- 
tagion by coming into close contact with the diseased. Health 
authorities solicitously safegard the health of our citizenry by 
warning against contact with the afflicted and, in cases of so-called 
communicable diseases, even shut up the victims in isolation hospi- 
tals, where no visitors, not even the closest relatives, are allowed, 
so that the healthy may be protected. Shall we do less in a spir- 
itual way? Shall we wantonly expose ourselves to becoming in- 
fected by “unsound” teaching, by fellowshiping with those who 
teach error? Ought we not to feel deeply grateful to our heavenly 
Physican for having “noted” the dispensers of corrupting doctrine 
and having put them under quarantine? 

The language in Galatians 1 is even stronger than that of 
1 Timothy 6. Paul did not make common cause with the Judaizers 
just because they, too, preached a way of salvation, though not the 
way taught by Christ. He openly denounces everyone who pro- 
mulgates a different Gospel as being anathema. “Though we, or an 
angel from heaven, preach any other gospel unto you than that 
which we have preached unto you, let him be accursed.” 147) Lest 
anyone brush these words aside or make light of them, he repeats 
them by saying: “If any man preach any other gospel unto you 
than that ye have received, let him be accursed.” 148) The verdict 
of Paul is the verdict of God, who called Paul to be an Apostle 
and put him into the ministry. 

The solemn words of Paul in Galatians 1 are an echo, as it 
were, of the strict command of the Lord God to Israel of old: 
“When ye are passed over Jordan into the land of Canaan, then ye 





146) 1Tim.6:3-5. Although the last four words, dgiotaco and tov 
tovovtwy, are not in the critical text, they are in perfect agreement with 
other passages that enjoin separation from teachers of false doctrine. 


147) Gal. 1:8. 
148) Gal. 1:9. 
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shall drive out all the inhabitants of the land from before you and 
destroy all their pictures and destroy all their molten images and 
quite pluck down all their high places.” 149) Men have found fault 
with this divine directive as coming from a God who is just another 
bloodthirsty tribal deity, unworthy of our veneration and love. 
But before we pause to answer these specious charges, let us note 
the motive for this stern command. It was prompted not by cruel 
vindictiveness, but by the Lord’s burning desire to safeguard his 
chosen people and keep them from lapsing into idolatry; for he 
continues in v.55: “If ye will not drive out the inhabitants of the 
land from before you, then it shall come to pass that those which 
ye let remain of them shall be pricks in your eyes and thorns in 
your sides, and shall vex you in the land wherein ye dwell.” 5° 
This is precisely what happened. As long as Joshua lived, they 
served the Lord; but when he had died and had been gathered 
unto his fathers, they forsook the Lord God of their fathers and 
followed other gods, the gods of the people round about them, and 
bowed themselves unto them and provoked the Lord to anger.!5!) 
They did not drive out all the idol worshipers. Associating with 
them proved demoralizing and disastrous. It has ever been thus. 
Therefore the Scriptures so frequently and so earnestly warn 
against fellowship with all that do not worship the true God and 
unreservedly embrace His Word. 

While we have no call to exterminate all the enemies of Christ 
or to call down fire from heaven upon all those that “follow not 
with us,” 152) we should not make any spiritual covenant with 
them nor worship at the same altar, lest, as it happened in Israel, 
they become pricks in our eyes and thorns in our sides and cause 
us to fall away from the truth. Witness the tragic results among 
the Swedes in the East and all those Lutherans who fellowshiped 
with the Episcopalians and other Reformed bodies. Let us be 
warned, too, by the action of the Israelites who made a league with 
the fraudulent Gibeonites because they had not “asked counsel at 
the mouth of the Lord.” 153) 

On the other hand, we may learn a lesson from those faithful 
exiles who refused to let the adversary share in the rebuilding of 
the Temple. Though the latter pleaded, “We seek your God as 
ye do, and we do sacrifice unto Him since the days of Esar-Haddon, 
king of Assur, which brought us up hither,” Zerubbabel, Joshua, 
and the rest of the chief of the fathers of Israel said unto them: “Ye 
have nothing to do with us to build an house unto our God, but we 


149) Num. 33:51, 52. 
150) Num. 33:55. 152) Luke 9: 53-56. 
151) Judg. 2:12. 153) Josh. 9:14. 
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ourselves together will build unto the Lord God of Israel.” 154) Ac. 
cording to the standards of many spineless churchmen in our day 
that may seem to be a most loveless attitude; but it is an attitude 
born of a holy desire to worship the Lord, our God, and to let His 
Word establish our creeds and be the canon for our practice. 

The clarion call that comes to the Church of the new covenant 
out of the sanctuary is this: “Brethren, stand fast and hold the 
traditions which ye have been taught, whether by word or our 
epistle.” 155) “Beloved, when I gave all diligence to write unto you 
of the common salvation (xegi tijs xowwijs fuG@v owtneias), it was 
needful for me to write unto you and exhort you that ye should 
earnestly contend for the faith which was once delivered unto 
the saints.” 156) — “Now, I beseech you, brethren, mark them which 
cause divisions and offenses contrary to the doctrine which ye have 
learned, and avoid them.” 457) “A man that is an heretic, after 
the first and second admonition reject.” 158) There is no dearth of 
such passages. If we will only learn anew to view every kind of 
false doctrine as sin and an evil work, we will not make light of 
error and be led by a spirit of moderation and meekness, falsely 
so-called, to establish and maintain church fellowship with those 
that do not continue in all things written in God’s Book, but we 
will, harsh as it may seem to the carnal mind, unwaveringly refuse 
the hand of fellowship to all those who deliberately deviate in any 
way from God’s holy Word. This is what Luther did on that 
historical day at Marburg when he refused to take the hand of 
Zwingli because that would have meant that the great point 
which divided them was not an article of faith, and Luther believed 
in his inmost heart that it was. 

At this point we may be confronted by the objection: “What 
you say is, in the main, true, and we have no quarrel with you 
when it comes to fellowshiping with Unitarians, Modernists, Roman 
Catholics, Reformed Churches, and all such as Paul had in mind 
in Galatians1, because they either deny the entire Gospel or 
vitiate it at vital points. We cannot, however, take the same atti- 
tude with regard to Lutherans who agree with us on all funda- 
mental doctrines, but do not see eye to eye with us on some non- 
fundamentals. We can hardly refuse the hand of fellowship 
to them.” 

Our answer to this objection is: We would indeed not deny 
Christian fellowship to those who differ on the interpretation of 
some passage or passages, which may well be understood in more 





154) Ezra 4:2, 3. 
155) 2 Thess. 2:15 . 157) Rom. 16:17. 
156) Jude 3. 158) - Titus 3:10. 
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ways than one,!5®) as long as there is no contradiction of clearly 
revealed doctrines. But beyond that we should bear in mind: 
“The Bible, being the inspired Word of God, is clear, able to make 
us wise unto salvation, and therefore in need of no interpretation. 
Moreover, the Bible is a unit, one undivided and indivisible whole, 
of which we cannot accept one part and reject another without 
being in danger of losing all. Principiis obstare necesse est.” 
The words spoken to Joshua of old still have weight and mean- 
ing for us: “Be thou strong and very courageous that thou mayest 
observe to do according to all the law which Moses, My servant, 
commanded thee; turn not from it to the right hand or to the left, 
that thou mayest prosper whithersoever thou goest.” 1) The final 
testament of Christ to His New Testament Church was: “Make 
disciples of all nations, baptizing them . . . teaching them to 
observe all things whatsoever I have commanded you.” 16) Paul 
assured the elders of Ephesus that he had declared to them all the 
counsel of God, and in the same breath he warned them against 
men who would arise out of their own midst, speaking perverse 
things and thereby drawing the disciples after them.!®) 
We shall not argue with those who wish to make a distinction 
between fundamental and non-fundamental doctrines; but we must 
insist that all Scripture is inspired by God, every word of which 
we should keep inviolate; and the inference “Agreement in funda- 
mentals only is necessary for church fellowship” has no warrant 
in Scripture. 
While we certainly do not deny the state of grace of those 
who have the right foundation, which is Jesus Christ and His 
Gospel, but who build on that foundation gold, silver, precious 
stones, wood, hay, stubble, we cannot approve of their manner of 
building. For we are told in that same passage that though they 
themselves shall be saved, yet so as by fire, their superstructure, 
which is false doctrine or error, will not endure.}®) 
Our relationship to other church bodies, whether non-Lutheran 
or Lutheran, must ever be determined not by our own ratiocina- 
tions or reflections, likes or dislikes, fear or favor of men, but solely 
by an unswerving, uncompromising loyalty to the eternal, un- 
changing Word of our God, who has called us unto the fellowship 
of His Son. To Him alone we are responsible. Such loyalty may 
make us extremely unpopular and even hated; it may involve us 
in endless doctrinal controversies. But shall we refuse to do battle 











































159) For example: Did Mary have children after Jesus was born? 
Did John the Baptist doubt the Messiahship of Jesus when he was in 
prison? Who is the first, second, and third angel in Revelation 14? 


160) Josh. 1:7. 162) Acts 20:27-30. 
161) Matt. 28: 18-20. 163) 1Cor.3:11-15. 
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for the Lord when the truth is at stake? Shall we say, “Peace, 
peace,” when there is no peace? Shall we pretend that we are 
united when we know that we are not? God forbid! May we 
always find our doctrinal position described in the words of the 
Psalmist: “Princes have persecuted me without a cause, but my 
heart standeth in awe of Thy Word. I hate and abhor lying, but 
Thy Law do I love.” 1%) “I am a companion of all them that fear 
Thee and of them that keep Thy precepts.” 165 


In view of what has been said as regards church fellowship 
with others, it becomes our inescapable duty to exercise doctrinal 
discipline in our own midst. We should justly be charged with 
insincerity and hypocrisy if we were to refuse the hand of fellow- 
ship to Christians in other church bodies while tolerating error 
in our own. Error must be exposed and combated wherever it 
rears its head. Among the reasons given for the organization of 
our Synod were these: “the conservation and continuance of the 
unity of the true faith and the united effort to resist every form 
of schism and sectarianism.” We must watch zealously over the 
purity of doctrine and continue to practice doctrinal discipline 
if these words of our founding fathers are not to become a dead 
letter. “Though it may be an extremely painful task to cut off 
the right hand or to pluck out the right eye and to cast it away, 
yet the synod which will tolerate known errorists in its own ranks, 
unrebuked, ceases to be a truly Lutheran body. Every one who 
is a Missourian in spirit and in truth is ready always rather to 
separate from father, mother, sister, brother, than to yield, or even 
to jeopardize, the truth of the Gospel.” 16® 


Before concluding this paper, we should like to add a few 
quotations which seem particularly apposite and which set forth 
the Scriptural principles governing Christian fellowship and doc- 
trinal unity so much better than we have been able to do. The 
quotations are not short, but they are worth reading and heeding. 
The first is from the heart of Luther. 

In his exposition of Gal.5:9, “A little leaven leaveneth the 
whole lump,” we find the following: “Ein wenig Sauerteig ver- 
saeuert den ganzen Teig. Das ist eine Warnung, die Paulus gross 
achtet, davon wir billig auch viel halten sollen. Denn es ist mit 
der Lehre so genau abgemessen, dass man ohne grossen und merk- 
lichen Schaden weder etwas dazusetzen noch davonnehmen kann; 
mit dem Leben aber ist es also, dass es wohl etwas auf sich nehmen 
oder etwas nachgeben, tun und leiden kann, wie es die Notdurft 





164) Psalm 119: 161, 163. 
165) Psalm 119: 63. 
166) F. Kuegele, Lutheran Witness, Vol. XVI, p. 66. 
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erfordert. Wenn einem ein klein Staeublein in ein Auge faellt, 
kann er es nicht leiden. St. Jakob hat sehr fein gesagt: ‘Wer an 
einem suendiget, der ist am Ganzen schuldig,’ Jak. 2:10. Darum 
soll die Lehre sein gleichwie ein feiner ganz gueldener Ring, daran 
kein Risslein noch Bruch sei; denn sobald solcher Ring ein Riss- 
lein oder Bruch bekommt, ist er nicht mehr ganz. Verflucht sei 
die Liebe in Abgrund der Hoelle, so erhalten wird mit Schaden 
der Lehre vom Glauben, der billig alles zumal weichen soll, es sei 
Liebe, Apostel, Engel vom Himmel und was es sein mag. Wir 
lassen es geschehen, dass sie die christliche Liebe so hoch ruehmen 
als sie immer moegen; wir ruehmen dagegen von der Majestaet 
und Herrlichkeit des Worts und Glaubens. Die Liebe kann man 
etwa nachlassen, dass es ohne Schaden und Gefahr ist; das kann 
aber mit dem Wort und Glauben nicht geschehen. Die Liebe soll 
alles leiden und jedermann weichen; dagegen soll und kann der 
Glaube gar nichts leiden und kurzum niemand weichen. Die Liebe, 
so gern weicht, alles glaubt, zugute haelt, vergibt und leidet, wird 
oft betrogen, gleichwohl verliert sie damit Christum nicht, laesst 
sich darum auch nicht irremachen, faehrt immer fort, hilft und 
tut wohl jedermann. Dagegen, wenn es in Sachen ist, so die 
Seligkeit belangen, und die Schwaermergeister ihre Luegen und 
Irrtum unter dem Schein der Wahrheit lehren und damit viel 
Leute verfuehren, da muss man wahrlich keine Liebe erzeigen, 
ihren Irrtum auch nicht billigen und rechtsprechen. Denn da 
verliert man nicht eine Wohltat, einem Undankbaren erzeigt; 
sondern das Wort, den Glauben, Christum selbst und das ewige 
Leben. Darum habe des keinen Zweifel, wenn du Gott in einem 
Artikel verleugnest, so hast du ihn gewisslich in allen verleugnet; 
denn er laesst sich nicht stueckweis zerteilen in viel Artikel, son- 
dern ist ganz und gar in einem jeden und in allen zumal ein Gott. 
Darum vermahnt Paulus mit diesem Spruch beide, Lehrer und 
Zuhoerer, dass sie nicht denken sollen, es sei die Lehre des Glau- 
bens so eine geringe und leichte Sache, dass wir damit spielen 
und kurzweilen moechten unsers Gefallens. Sie ist ein Sonnen- 
glanz, der vom Himmel herabkommt und uns erleuchtet, ent- 
zuendet und regiert. Gleichwie aber die ganze Welt mit all ihrer 
Weisheit und Gewalt den Sonnenglanz, so vom Himmel herab 
stracks auf die Erde geht, nicht lenken kann, also kann man der 
Lehre des Glaubens nichts weder ab- noch zutun, man wolle sie 
denn ganz und gar verkehren. 

“Wo die Sakramentierer ernstlich und von Herzen glaubten, 
dass es Gottes Wort sei, wuerden sie damit nicht so leichtfertig 
scherzen und spielen, sondern es in hoechsten Ehren halten und 
ohne allen Zweifel und Disputation glauben, was es ihnen sagt und 
vorhaelt; wuerden auch wissen, dass ein Gotteswort alle, und 
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wiederum alle Gottesworte eins seien; wuerden wissen, dass alle 
Artikel unsers christlichen Glaubens einer seien und wiederum, 
dass einer alle sei, und wo man einen fallen laesst, dass gewiss die 
andern allesamt mit der Zeit einzeln nachfallen; denn sie haengen 
all aneinander und gehoeren zusammen. Darum soll es uns gar 
nicht irren, dass sie viel ruehmen, wie gern sie die Liebe und 
Einigkeit unter uns und ihnen erhalten wollen und wie herzlich 
wehe es ihnen tue, dass sie zertrennt werden soll. Denn wer Gott 
und sein Wort nicht liebhat und ehrt, dem ist nicht geholfen, er 
liebe sonst, was er wolle.” 16 (Italics ours.) 

Those who advance the oft-heard argument that it is wrong 
and uncharitable to apply the warnings of Scripture against er- 
rorists to such as deviate from Scripture in some seemingly non- 
essential doctrines, will do well to take to heart also the following 
words of the great Reformer: 

“Ist es doch gar leicht geschehen, wo man nicht mit allen 
Kraeften an dem lieben Wort haelt, dass man es ewig verliere. 
Das Gut ist ja nicht so gering zu achten, wie die Welt wohl tut, 
und etliche unverstaendige Geister vorgeben, durch den Teufel 
betrogen, ueber dem Sakrament oder anderer Irrung: man solle 
nicht ueber einem Artikel so hart streiten und darueber die christ- 
liche Liebe zertrennen, noch einander darueber dem Teufel geben; 
sondern, ob man gleich in einem geringen Stueck irrete, da man 
sonst in andern eines ist, moege man wohl etwas weichen und 
gehen lassen und gleichwohl bruederliche und christliche Einig- 
keit oder Gemeinschaft halten. Nein, lieber Mann, mir nicht des 
Friedens und der Einigkeit, da man Gottes Wort ueber verliert; 
denn damit waere schon das ewige Leben und alles verloren. Es 
gilt hier nicht weichen noch etwas einraeumen, dir oder einigen 
Menschen zuliebe, sondern dem Wort sollen alle Dinge weichen, 
es heisse Feind oder Freund. Denn es ist nicht um aeusserlicher 
oder weltlicher Einigkeit und um des Friedens willen, sondern 
um des ewigen Lebens willen gegeben. Das Wort und die Lehre 
sollen christliche Einigkeit oder Gemeinschaft machen.” 16® 

“Weil sie [die Papisten] sich erbieten nachzugeben und des- 
gleichen von uns begehren, zeigen sie, dass ihnen gleich viel gilt 
Gottes Wort und Menschenlehre. Lieber, Gottes Wort nachzu- 
geben oder aendern, stehet bei Gott selbst nicht, denn er kann 
sich selbst nicht leugnen oder aendern. Wer es aber aendern und 
nachlassen soll, der muss eine hoehere Macht haben, denn Gott 
selbst hat. . . . Des unterstehet sich auch niemand, denn der 





167) Quoted according to Dr. Martin Luther’s Auslegung der Epistel 
an die Galater, herausgegeben von Ch. G. Eberle, p.163f. Cp. Luther, 
St. Louis ed., Vol. IX: 644f. 

168) Luther, St. Louis ed., Vol. IX: 831. 
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Antichrist. ... Die heilige christliche Kirche ist nicht ein Rohr 
noch ein Zahlpfennig. Sie wankt nicht, sie gibt nicht nach, wie 
des Teufels Hure; sondern sie ist ‘ein Pfeiler und Grundfeste der 
Wahrheit’. Und wozu waere nuetze oder not in der Welt eine 
Kirche Gottes, wenn sie wollte wanken und ungewiss sein in ihren 
Worten oder all Tage was Neues setzen, jetzt das geben, jetzt das 
nehmen? Ja, wozu waere ein solcher Gott nuetze, der uns also 
wollte wanken und zweifeln lehren? ... Moechte aber ein Gut- 
herziger sagen: Was schadet’s denn, dass man Gottes Wort hielte 
und liesse daneben diese Stuecke alle, oder je etliche, so leidlich 
waeren, auch gleichwohl bleiben? antworte ich: Es moegen gut- 
herzige Leute heissen, sie sind aber irrherzige und verfuehret- 
herzige Leute. Denn du hoerst, dass nicht sein kann, neben Gottes 
Wort etwas anderes lehren. Est ist gewisslich ein Irrwisch und 
Irrtum, wenn es gleich ein einiges Stueck waere; denn die Kirche 
kann und soll nicht Luegen und Irrtum lehren, auch nicht in 
einigem Stueck; lehret sie eine Luege, so ist’s ganz falsch.” 16% 

Our next spokesman is Pastor F. Nagel. In 1846 he addressed 
the Neustadt-Eberswalder Pastoral Conference as follows: 

“Um die Schrift und die Praxis der ersten Kirche im Verhalten 
gegen die Irrlehrer recht zu verstehen, muessen wir uns etwas ver- 
gegenwaertigen, was der heutigen Zeit so gut wie abhanden ge- 
kommen zu sein scheint. Falsche Lehre ist wesentlich Suende, 
und zwar eine offenbare Suende, welche der aerztlichen und 
richterlichen Behandlung der Kirche ebensowohl unterliegt wie 
alle uebrigen offenbaren Werke des Fleisches. Die Schrift, die 
Propheten und Apostel strafen unverkennbar die Abgoetterei, 
falsche Propheten, falsche Apostel, Irrlehrer mit viel groesserer 
Schaerfe als die sonst lasterhaft lebenden Christen. Falsche Lehre 
ist eine Suende gegen das erste Gebot, eine feine Abgoetterei. 
Und wenn St. Johannes warnt: ‘Kindlein, huetet euch vor den 
Abgoettern,’ so warnt er damit zugleich vor falscher Lehre. 

“Falsche Lehre ist eine Suende wider das zweite Gebot, ein 
Missbrauch, eine Entheiligung des Namens Gottes, jenes Luegen 
und Truegen, das Luther unter die Suenden gegen dies Gebot 
rechnet. Falsche Lehre ist die vornehmste Suende gegen das 
dritte Gebot, die vornehmste Entheiligung des Feiertags. Falsche 
Lehre ist ueberhaupt auch die vornehmste Suende gegen die andere 
Tafel, gegen die Liebe des Naechsten. Denn was toetet, verfuehrt, 
bestiehlt und beluegt den Naechsten mehr und schlimmer als 
falsche Lehre? Darum waere es ein Widerspruch, wenn dieselbe 
Schrift, die 1 Kor. 5:11 verbietet, mit Hurern, Geizigen, Trunken- 
bolden und Raeubern auch nur im gewoehnlichen Sinne zu essen, 


169) Luther, St. Louis ed., Vol. XVII: 1338 ff. 
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falls sie aeusserlich zur Kirche gehoeren und die Busse versagen, 
andererseits doch die Sakramentsgemeinschaft mit denen gestatten, 
wohl gar fordern sollte, die offenbar falsche Lehre fuehren, davon 
auch nicht ablassen wollen. Dieser Widerspruch ist der Heiligen 
Schrift um so weniger zuzutrauen, als die Stelle 1 Kor. 5:11 auch 
die ‘Abgoettischen’ nennt, wozu nach der tiefen Anschauung der 
Bibel auch die gerechnet werden muessen, die falsche Lehre 
fuehren. Schon hier zeigt sich recht klar, dass der Umstand, dass 
jemand nur in einigen, aber doch nicht in allen Glaubensartikeln 
falsch lehrt, ihn keineswegs berechtigt, die Sakramentsgemein- 
schaft zu fordern. Denn ein Trunkenbold versuendigt sich als 
solcher auch noch nicht groeblich gerade gegen alle Gebote; er 
kann in manchem andern Betracht aeusserlich sich exemplarisch 
auffuehren. Und dennoch, wenn nichts weiter auf ihn gebracht 
werden koennte als diese offenbare Trunkenheit, soll, falls er nicht 
Besserung zusagt, die Brudergemeinschaft ihm versagt werden. 

“In diesem Zusammenhange erscheint die Union als die Zer- 
stoererin der biblischen Kirchenzucht, und zwar zunaechst der- 
jenigen, welche zugunsten der ersten Tafel des Gesetzes geuebt 
werden soll, und es muesste eine der seltsamsten Naturwidrig- 
keiten sein, wenn es dieser Unidn gelingen sollte, zugunsten der 
zweiten Tafel eine biblische Kirchenzucht aufzurichten und durch- 
zufuehren. Hier wird klar, dass die Union von mir fordert, mich 
fremder Suenden teilhaftig zu machen, was doch die Schrift wie- 
derholt verbietet. Wie ein Prediger, der einem unbussfertigen 
Trunkenbold das Abendmahl reicht, zwar nicht selbst ein Trunken- 
bold ist, aber dennoch der Kraft nach der Suende der Trunkenheit 
sich teilhaftig macht, gleichsam der Hehler dieser Suende wird, so 
kann jemand, der mit denen, welche oeffentlich und hartnaeckig 
falsche Lehre fuehren, die Sakramentsgemeinschaft aufrichtet, zwar 
fuer seine Person an der reinen Lehre festhalten, aber er macht 
sich ohne weitere Frage hierdurch auch jener falschen Lehre voll- 
staendig teilhaftig. Ja die thm hieraus erwachsende Verschuldung 
ist groesser als die jener Irrlehrer, eben weil er die Erkenntnis der 
reinen Lehre hat. So sagt auch St. Johannes gerade von dem- 
jenigen, der den gruesst, welcher die Lehre Christi nicht bringt: er 
macht sich teilhaftig seiner boesen Werke.” 17° 

The last quotation is from Franz Delitzsch, written at a time 
when he still believed wholeheartedly in the Bible as the inspired, 
infallible Word of God and accepted the Symbolical Books of the 
Lutheran Church as a true and correct confession of Christian 
doctrine: 


170) Zeitschrift fuer die gesamte lutherische Theologie und Kirche, 
1847, Heft 1. 
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“Das Bekenntnis unserer lutherischen Kirche ist schlacken- 
reines Metall aus dem Ofen des Elendes; es ist die friedsame 
Frucht muehseliger Kaempfe nach innen und aussen. Es ist nicht 
das Ergebnis einer unnoetigen Streitsucht und einer ueber das 
Wort hinausgehenden Spitzfindigkeit, sondern der Erkenntnis- und 
Erfahrungsschatz eines unablaessigen Forschens und Ringens, wie 
es Gott von uns fordert; die goettliche Wahrheit, entnommen aus 
dem in sich klaren und zureichenden Worte, geglaubt, gelehrt und 
einstimmig bekannt von denen, die sie liebhatten und eben darum 
auf dem allerheiligsten Grund und Boden sich vereinigten; das 
Siegeszeichen der streitenden Kirche, welche die Waffenruestung 
Gottes,!7) deren die triumphierende nicht mehr bedarf, noch nicht 
abgelegt hat, weil ihr noch obliegt, wider Fleisch und Blut, wider 
die Welt, wider den Satan und seine Engel zu kaempfen. Die 
rechtglaeubige Kirche, ihres Berufes zu streiten sich bewusst, trug, 
wie dort das Haus Juda beim Baue des zweiten Tempels 172) in 
der einen Hand die Kelle, in der anderen das Schwert. Sie vergab 
dem Worte Gottes, das ihr Gott vertraut hatte, nichts zugunsten 
eines falschen Friedens. Sie lag zu Felde mit blanken, schneiden- 
den Waffen geistlicher Ritterschaft, dass es glaenzete als der Tau- 
ben Fluegel, die wie Silber und Gold schimmern.!7®) Sie war ein 
geduldiges Lamm gegen die, welche nach dem Blute ihrer Be- 
kenner duersteten, aber eine mutige Loewin gegen die, welche zu 
Wort und Sakrament etwas hinzufuegen oder davontun wollten. 
Die symbolischen Buecher der lutherischen Kirche sind ihr Hel- 
denprotokoll und ihre Siegesakten — wir waeren Verraeter, wenn 
wir sie dem alten kirchlichen oder dem neuen weltlichen Papsttum 
zuliebe darangaeben. Wo die Vaeter zu kaempfen aufgehoert, da 
kaempfen wir mit den erprobten Waffen weiter; wir waeren aber 
undankbar gegen Gott, unsern Hort, der ihre Haende streiten und 
ihre Faeuste kriegen gelehrt hat,17#) wenn wir die Kriege des 
Herrn, die sie gefuehrt, ignorieren wollten. Das Wort Gottes ist 
unvergaenglich, aber auch das demselben gemaesse rechtglaeubige 
Bekenntnis. Die Typen verrosten, die Schwaerze erbleicht, das 
Papier verfault, aber des Herrn Wort bleibet in Ewigkeit. Das ist 
aber das Wort, welches von dem Engel mit dem ewigen Evangelio 
wieder hervorgebracht, in den symbolischen Buechern unserer 
Kirche niedergelegt und von allen treuen Lehrern, die ihren Eid- 
schwur hoch und teuer hielten, verkuendigt worden ist.” 175 

171) Eph. 6:11ff. 

172) Neh. 4:17. 

173) Ps. 68:14. 

174) Ps. 144:1. 


175) Franz Delitzsch, Der Fluegel des Engels, eine Stimme aus der 
Wueste im vierten Jubelfestjahre der Buchdruckerkunst, 1840, p. 62 f. 
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3. Our Supreme Duty — A Cheering Hope 

To conclude, we should like to borrow Paul’s felicitous phrase 
from Eph. 4:16: “Speaking the truth in love,” dAntevovtes év dyazp. 
“Speaking the truth in love” — here lies our duty toward, and our 
hope for, the Church of Christ on earth, and particularly for our 
beloved Lutheran Church. 

Speaking the truth, professing, proclaiming it, without equivo- 
cation, witnessing both to small and great, saying none other 
things than those which the Prophets and Moses did say should 
come and which have come to pass, that is still our only duty, the 
old duty in a new age. Christ says of Himself: “To this end was 
I born, and for this cause came I into the world, that I should bear 
witness unto the truth.” 17© It is our sacred obligation to continue 
where the Lord, His disciples, and all true confessors left off. To 
this end were we reborn, and for this purpose are we still in this 
world, that we should confess Christ and His Word and that we 
hold fast the profession of our faith without wavering. We have 
no other duty, and may we never grow remiss in performing it, 
especially in a day and age to which the words apply: “The time 
will come when they will not endure sound doctrine, but after their 
own lusts shall they heap to themselves teachers having itching 
ears, and they shall turn away their ears from the truth and shall 
be turned unto fables.” 177 

“Speaking the truth in love.” While the truth must ever be 
proclaimed, it should always be done without animus and bitter- 
ness. Fortiter in re, suaviter in modo. Let kindness and love 
govern our words and actions; let patience and forbearance rule 
at all times; let meekness and humility show itself in our conduct 
toward all whom it is our duty to oppose in doctrinal controversy. 
Firmness and meekness, holy zeal for the truth and fervent love 
of the opponent, are not incompatible when we are contending for 
the faith. Mercy and truth meet together here, righteousness and 
peace kiss each other. 

“Speaking the truth in love” —there lies our hope for the 
Church, a hope that maketh not ashamed. “Verbo victus est mun- 
dus, Verbo servata est ecclesia, etiam Verbo reparabitur.” (Luther.) 
For the truth is still the power of God unto salvation and unto 
unification. Therefore we need not be troubled whether men will 
accept or reject our testimony, praise or persecute us. The Savior 
has given us the assurance: “Everyone that is of the truth heareth 
My voice.” 178) The truth will establish not only fellowship with 
the Father and the Son, but also with one another. The truth which 





176) John 18:37. 177) 2 Tim. 4:3, 4. 178) John 18:37. 
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wins the hearts of men unites those that have been won by the 
bond of a common faith and hope. 

This inward unity will always manifest itself; not perfectly, 
to be sure, in this present evil world. Christians will never be 
united in one visible body; nor is this necessary. But the day will 
come when we shall be united with all the saints in perfect, un- 
marred, unbroken communion before our God, to hymn forever 
: with our angel brothers the honor and wisdom, the power and 
mercy of Him who bought us to be His own and to live with Him 
in His heavenly kingdom. Oh, that we were there! 


Milwaukee, Wis. C. A. Harpt 
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In the year 1924 a book was published entitled Great Preachers 
As Seen by a Journalist. In closing the last chapter of the book ° 
the author said, “I believe that the creeds within Protestantism are 
more shell-like and fragile than appears on the surface. Some of 
these ministers I have written about in this book were born in one 
creed and preach now in another. Ask me at the end of my work 
what conclusion stands out in my mind, and I must say, ‘I have 
found plenty of signs that the Protestant Churches of America 
will one day be one great Church. The uselessness and the pity 
of today’s schisms and doctrinal conflicts will, of themselves, bring 
about a great consolidation, which our children, if not we ourselves, 
shall see.’ ” 

Such an expression of doctrinal indifferentism is characteristic 
of our age; but not of our age only, it has always been so, differing 
in degree only. Doctrinal indifferentism came into the world with 
the fall of man. “The natural man receiveth not the things of the 
Spirit of God, for they are foolishness unto him,” 1 Cor. 2:14. This 
“foolishness” is still found in the old Adam of the Christian. As 
“no man can say that Jesus is the Lord but by the Holy Ghost,” 
1 Cor. 12:3, even so only the Holy Spirit can guide men into all 
truth, John 16:13. Those who let their own sinful reason guide 
them cannot come to a full knowledge of the truth. 

As we scan the pages of Holy Scripture, we find that opposi- 
tion to the revealed truth of God and apostasy have been the out- 
standing sin of man. In the Book of Deuteronomy we read, “And 
it came to pass, when Moses had made an end of writing the words 
of this Law in a book, until they were finished, that Moses com- 
manded the Levites, which bare the ark of the covenant of the 
Lord, saying, Take this book of the Law, and put it in the side of 
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the ark of the covenant of the Lord, your God, that it may be 
there for a witness against thee. For I know thy rebellion and 
thy stiff neck; behold, while I am yet alive with you this day, ye 
have been rebellious against the Lord; and how much more after 
my death? Gather unto me all the elders of your tribes and your 
officers, that I may speak these words in their ears and call heaven 
and earth to record against them. For I know that after my death 
ye will utterly corrupt yourselves and turn aside from the way 
which I have commanded you; and evil will befall you in the 
latter days; because ye will do evil in the sight of the Lord, to 
provoke Him to anger through the work of your hands,” Deut. 
31:24-29. Turning to the Prophets, we find such words as these, 
“Behold, I am against the prophets, saith the Lord, that use their 
tongues and say, He saith. Behold, I am against them that prophesy 
false dreams, saith the Lord, and do tell them and cause My people 
to err by their lies and by their lightness; yet I sent them not 
nor commanded them; therefore they shall not profit this people at 
all, saith the Lord,” Jer. 23:31,32. In the New Testament, Paul 
speaks of those “which corrupt the Word of God,” 2 Cor. 2:17; of 
“some that trouble you and would pervert the Gospel of Christ,” 
Gal.1:7; of such as “will not endure sound doctrine,” 2 Tim. 4:3. 
There have always been many who were attracted by those who 
denied the truth; in fact, many delight in falsehood and even 
demand that the truth be not told them. In the Book of Isaiah 
we read, “This is a rebellious people, lying children, children that 
will not hear the Law of the Lord; which say to the seers, See 
not; and to the prophets, Prophesy not unto us right things, speak 
unto us smooth things, prophesy deceits; get you out of the way, 
turn aside out of the path, cause the Holy One of Israel to cease 
from before us,” Is.30:9-11. Paul speaks of those “having itching 
ears,” turning their ears away from the truth and turning them 
unto fables, and after their own lusts heaping unto themselves 
teachers, 2 Tim. 4:3, 4. 

When we examine this indifferentism toward doctrinal purity, 
we find certain characteristic features. The indifferentist loves to 
parade in Christian livery, uses Biblical terms, puts on an air of 
piety. “Such are false apostles, deceitful workers, transforming 
themselves into the apostles of Christ. And no marvel; for Satan 
himself is transformed into an angel of light. Therefore it is no 
great thing if his ministers also be transformed as the ministers of 
righteousness; whose end shall be according to their works,” 
2 Cor.11:13-15. The indifferentist demands tolerance, but he 
himself is most intolerant; he demands tolerance for the teaching 
of his error, while he denies others the right to teach the truth. 
The Modernists insist that they must be given the opportunity to 
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send out their false teachings over the air waves, but they are 
altogether displeased when the orthodox and the conservatives 
desire to make use of the same opportunity for the proclamation of 
the truth. The sectarian churches do not hesitate to give ex- 
pression to their laxity in doctrine and practice, but are offended 
when we Lutherans do not sanction that flexibility of doctrine so 
characteristic of the Reformed churches, but insist upon strict 
adherence to the Word of God. The Pharisees and scribes and 
elders among the Jews freely and openly taught their false doc- 
trines, but Christ, who taught the divine truth, they crucified, and 
His Apostles and other Christian messengers they persecuted and 
even killed. “Am I therefore become your enemy,” writes Paul to 
the Galatians, “because I tell you the truth?” Gal.4:16. The in- 
differentist had adopted the slogan: “Not creeds, but deeds.” He 
emphasizes life, not doctrine, forgetting that life that is right must 
have doctrine as its source. If a man does not know or believe 
the true doctrine of salvation, he cannot have that faith in the 
Savior which alone can produce good works. If a man has that 
faith, he can only do what is pleasing to the Lord to the extent 
that he knows what according to the will of God he should do. 
The Christian fails to know and apply the correct principles of 
Christian living to the extent to which he fails to know the divine 
truth or the divine doctrine which must give him the directive for 
a Christian life. 
II 

A Church which does not keep the doctrine pure is not faithful 
to the Lord. It is in the very nature of the case that if man is to 
know God, God must reveal Himself. “For what man knoweth the 
things of a man save the spirit of man which is in him? even so 
the things of God knoweth no man but the Spirit of God,” 1 Cor. 
2:11. God has revealed Himself by means of His written Word. 
Again, it is in the very nature of the case that God, having re- 
vealed Himself to man, expects that man accept His revelation and 
abide by it. Therefore the Lord says that man should neither add 
to nor subtract from the revealed Word of God. To Joshua the 
Lord said, “Be thou strong and very courageous, that thou mayest 
observe to do according to all the Law, which Moses My servant 
commanded thee; turn not from it to the right hand or to the 
left, that thou mayest prosper whithersoever thou goest. This Book 
of the Law shall not depart out of thy mouth; but thou shalt 
meditate therein day and night, that thou mayest observe to do 
according to all that is written therein; for then thou shalt make 
thy way prosperous, and then thou shalt have good success,” Josh. 
1:7,8. To Jeremiah the Lord said, “Stand in the court of the 
Lord’s house, and speak unto all the cities of Judah, which come to 
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worship in the Lord’s house, all the words that I command thee 
to speak unto them; diminish not a word,” Jer. 26:2. Through 
Isaiah the Lord spoke these words, “To the Law and to the Tes- 
timony; if they speak not according to this word, it is because there 
is no light in them,” Is. 8:20. In the Book of Proverbs we read, 
“Every word of God is pure; He is a Shield unto them that put 
their trust in Him. Add thou not unto His words, lest He reprove 
thee, and thou be found a liar,” Prov. 30:5,6. Concerning the 
entire Old Testament, Paul said, “All Scripture is given by inspira- 
tion of God and is profitable for doctrine, for reproof, for correction, 
for instruction in righteousness,” 2 Tim. 3:16. The Savior Himself 
gave His endorsement to the Old Testament when He said, “The 
Scripture cannot be broken,” John 10:35. Concerning His own 
words recorded in the New Testament, plus the Old Testament 
which He endorsed and plus the words of the Apostles whom He 
sent out as inspired teachers, the Savior said, “If ye continue in 
My word, then are ye My disciples indeed, and ye shall know 
the truth, and the truth shall make you free,” John 8:31,32. Paul 
was so sure of his divine inspiration that he boldly wrote to the 
Galatians, “Though we or an angel from heaven preach any other 
Gospel unto you than that which we have preached unto you, let 
him be accursed. -As we said before, so say I now again, If any 
man preach any other Gospel unto you than that ye have received, 
let him be accursed. ... But I certify you, brethren, that the 
Gospel which was preached of me is not after man, for I neither 
received it of man, neither was I taught it, but by the revelation 
of Jesus Christ,” Gal.1:8,9,11,12. Of his own preaching Peter 
said, “The Word of the Lord endureth forever. And this is the 
word which by the Gospel is preached unto you,” 1 Pet. 1:25. 
Likewise John, “Whosoever transgresseth and abideth not in the 
doctrine of Christ, hath not God. He that abideth in the doctrine 
of Christ, he hath both the Father and the Son. If there come 
any unto you and bring not this doctrine, receive him not into 
your house, neither bid him Godspeed, for he that biddeth him 
Godspeed is partaker of his evil deeds,” 2 John 9-11. Even when 
Paul speaks of such things which do not belong to God’s plan of 
salvation, as, for instance, the place of woman in the church, he 
says that he is writing “the Commandments of the Lord,” 
1 Cor. 14:37. 

The Scriptures being the revealed Word of God, God desires 
that the Church abide by it, adding nothing, and subtracting 
nothing. Against the evil men and seducers, deceiving and being 
deceived, the Apostle warns Timothy, saying, “Continue thou in 
the things which thou hast learned and hast been assured of, 
knowing of whom thou hast learned them,” 2 Tim.3:14. Jesus 
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warns against the false prophets that come in sheep’s clothing, 
Matt. 7:15. Paul admonishes Timothy “to preach the Word” and 
reminds him that he is accountable to the Lord for so doing, 
2 Tim. 4:1, 2. Concerning a bishop, Paul says that he should “hold 
fast the faithful word as he hath been taught, that he may be able 
by sound doctrine both to exhort and to convince the gainsayers. 
For there are many unruly and vain talkers and deceivers, spe- 
cially they of the circumcision, whose mouths must be stopped, 
who subvert whole houses, teaching things which they ought not, 
for filthy lucre’s sake,” Tit.1:9-11. The Christians at Ephesus are 
told to “be no more children tossed to and fro, and carried about 
with every wind of doctrine, by the sleight of men and cunning 
craftiness, whereby they lie in wait to deceive,” Eph. 4:14. When 
false teachers entered among the Galatians, Paul wrote to them, 
“O foolish Galatians, who hath bewitched you, that ye should not 
obey the truth, before whose eyes Jesus Christ hath been evi- 
dently set forth, crucified among you?” Gal.3:1. How seriously 
the Lord takes it when people reject His Word, whatever that 
word might be, we learn from the case of Saul, to whom the Lord 
said through Samuel, “Hath the Lord as great delight in burnt 
offerings and sacrifices, as in obeying the voice of the Lord? 
Behold, to obey is better than sacrifice, and to hearken than the 
fat of rams. For rebellion is as the sin of witchcraft, and stub- 
bornness is as iniquity and idolatry. Because thou hast rejected 
the word of the Lord, he hath also rejected thee from being 
king,” 1 Sam. 15: 22, 23. 
Ill 


A Church that does not keep the doctrine pure deteriorates 
and faces the danger of losing even whatever pure doctrine it still 
has. It is a most common experience in life that we lose what we 
fail to appreciate. A man who does not take care of his health 
will lose it. The finest palace with the most beautiful surround- 
ings will in the course of time lose its beauty and usefulness if the 
occupants fail to give it the proper care. We Americans pride 
ourselves on the Constitution of our country —and rightly so— 
but if we sit idly by while wily politicians violate its principles 
and are depriving us of the rights which it gives to the people, 
we shall lose what we have. “Eternal vigilance is the price of 
liberty.” Likewise, if a Church fails to appreciate its great Charter 
of Redemption and of Liberty, the Word of God, it will in the end 
lose it with all its blessings. Both Scriptures and experience teach 
us this lesson. Says the Savior, “Take heed what ye hear; with 
what measure ye mete, it shall be measured to you; and unto you 
that hear shall more be given, for he that hath, to him shall be 
given, and he that hath not, from him shall be taken even that 

























538 Keeping the Doctrine Pure 


which he hath,” Mark 4:24,25. To those who despised Him and 
His Word, the Savior said, “Did ye never read in the Scriptures, 
The Stone which the builders rejected, the same is become the 
Head of the corner; this is the Lord’s doing, and it is marvelous 
in our eyes? Therefore say I unto you, The Kingdom of God shall 
be taken from you and given to a nation bringing forth the fruits 
thereof,” Matt. 21:42,43. To the Jews who despised the Word 
of God, “Paul and Barnabas waxed bold and said, It was necessary 
that the Word of God should first have been spoken to you; but 
seeing ye put it from you and judge yourselves unworthy of ever- 
lasting life, lo, we turn to the Gentiles,” Acts 13:46. 

In a sermon on the Gospel of the Twentieth Sunday after 
Trinity, Luther says, “Most of them are altogether indifferent, nor 
is anyone troubled in his conscience for putting so low an estimate 
upon the precious Word. This is not the case as it regards other 
sins, such as murder, adultery, and theft. These will be followed, 
sooner or later, by regret for having committed such a sin; and 
nobody will consider it to be right. But for being careless in 
hearing the Word, yea, for despising and persecuting it, no one 
feels remorse. Therefore it is such a terrible sin on account of 
which people and countries must at last be destroyed. Because 
this sin is not acknowledged, no repentance and amendment of life 
can follow. This has been experienced by the city of Jerusalem 
and other kingdoms. The turn will also come for Germany; the 
voice of this sin crieth always toward heaven and will move God 
to become angry and to say: I have given you My dear Son, My 
highest and dearest Treasure; I endeavored to speak to you and 
to teach and instruct you for eternal life; but I have none who 
will listen to Me. Therefore I am compelled to punish. As the 
Lord Himself testifies, John 3: ‘This is the condemnation, that 
light is come into the world, and men loved darkness rather than 
light, because their deeds were evil.’ That is as much as to say: 
I would gladly overlook all other sins, but here is the condemnation 
which causes the ruin of the world. I have sent My Word, but they 
do not care for it; this displeases Me above all. They are very sin- 
ful, and I would gladly cleanse them from all sins by My Word, but 
they will not. Yet, if they will not hear My Word, but hear the 
word of the devil, I cannot help it; but they must take the conse- 
quences. This has been the experience of the Christians in the 
East, in the large and beautiful countries which are now subdued 
by the Turks. Hungary has almost met the same fate. Neither 
are we Germans and other nations willing to hear the Gospel or 
to suffer it. Therefore we must hear and endure the sects of the 
devil, the Anabaptists and abusers of the Sacraments. This is in- 
evitable when the Word of God is despised and not observed, which 
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is the principal and greatest of all sins and which therefore de- 
serves the severest and greatest punishment. Our Lord God 
would desire that we should fall down on our knees on account 
of it, to write it in golden letters, not merely in books, but into 
the hearts. This the children of the world do not like; they can 
hardly suffer it to be written in books or have it proclaimed in 
the pulpit. They prefer the devil in the heart, who also governs 
them to their satisfaction. Be warned therefore. God has suffi- 
cient reason to be angry and to punish on account of other sins. 
But the sin of despising His Word and of abusing those who invite 
us to the heavenly marriage feast exceeds all other sins. Let 
him therefore who commits this sin learn to be convinced that he 
is not involved in a trifling sin, but in the most heinous and greatest 
of all sins, which God can suffer the least and which He has to 
punish most severely.” (XIII: 929—931.) 

What Luther said we can well apply to conditions in the 
Church and in the world today. Modernism in many churches of 
our own country is a direct result of their failure to safeguard 
the truth which they still had. Let us also bear in mind that in 
a compromise of truth, truth always loses out. “When error is 
admitted into the Church, it will be found that the stages of its 
progress are always three. It begins by asking toleration. Its 
friends say to the majority: You need not be afraid of us; we are 
few and weak; only let us alone; we shall not disturb the faith 
of others. The Church has her standards of doctrine; of course, 
we shall never interfere with them; we only ask for ourselves 
to be spared interference with our private opinions. Indulged in 
this for a time, error goes on to assert equal rights. Truth and 
error are two balancing forces. The Church shall do nothing 
which looks like deciding between them; that would be partiality. 
It is bigotry to assert any superior right for the truth. We are to 
agree to differ, and any favoring of the truth, because it is truth, 
is partisanship. What the friends of truth and error hold in com- 
mon is fundamental. Anything on which they differ is ipso facto 
non-essential. Anybody who makes account of such a thing is 
a disturber of the peace of the Church. Truth and error are 
two co-ordinate powers, and the great secret of church states- 
manship is to preserve the balance between them. From this point 
error soon goes on to its natural end, which is to assert supremacy. 
Truth started with tolerating; it comes to be merely tolerated, and 
that only for a time. Error claims a preference for its judgments 
on all disputed points. It puts men into positions, not as at 
first in spite of their departure from the Church’s faith, but in 
consequence of it. Their recommendation is that they repudiate 
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that faith, and position is given them to teach others to repudiate 
it and to make them skillful in combating it.” Krauth, The Con- 
servative Reformation, p. 195 f. 


IV 


A Church that would keep its doctrine pure must have teachers 
that are sound in doctrine and that will indoctrinate the people 
entrusted to their spiritual care. Deterioration in doctrine has 
always been from the top down. When the fountain is polluted, 
it cannot send forth a clear stream. The Jewish people in the 
days of Christ no longer believed the Word of God, because their 
spiritual leaders had corrupted it. Of the Pharisees Jesus said, 
“Let them alone; they be blind leaders of the blind. And if the 
blind lead the blind, both shall fall into the ditch,” Matt. 15:14. 
Therefore Jesus warned His disciples, saying, “Take heed and 
beware of the leaven of the Pharisees and of the Sadducees. . . 
Then understood they how that He bade them not beware of the 
leaven of bread, but of the doctrine of the Pharisees and of the 
Sadducees,” Matt. 16:6,12. Already in the Old Testament the Lord 
put the responsibility of keeping the doctrine pure upon the 
priests. “The priest’s lips should keep knowledge, and they should 
seek the Law at his mouth; for he is the messenger of the Lord 
of Hosts. But ye are departed out of the way; ye have caused 
many to stumble at the Law; ye have corrupted the covenant of 
Levi, saith the Lord of Hosts,” Mal. 2:7,8. Every student of history 
knows that when the Church was corrupted, it was corrupted by 
spiritual leaders who corrupted the Word of God. 


In order to make sure that we have teachers in our Church 
that are sound in doctrine, we pledge the instructors at our 
synodical schools and the pastors of our congregations to our 
Lutheran Confessions — quia not quatenus — because these Con- 
fessions are a clear exposition of the great truths of the Word of 
God. Speaking of the purpose of a creed or a confession, Krauth 
has well said, “The object of a creed is not to find out what God 
teaches (we go to the Bible for that), but to show what we believe.” 
When creeds or confessions are wrong or too limited or are being 
misinterpreted, additional doctrinal documents become necessary. 
At the time when our Lutheran Confessions were written, the doc- 
trine of verbal inspiration was taken for granted, and therefore 
we find no special article on it in the Confessions. Since this doc- 
trine has now become a matter of controversy, the doctrine of 
the verbal inspiration must be clearly set forth in doctrinal state- 
ments. Truth should always be stated in unmistakable terms. 
Error loves ambiguities. When we are ridiculed because we insist 
upon minute and correct doctrinal statements, “precept upon pre- 
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cept, precept upon precept, line upon line, line upon line, here 
a little and there a little,” we are reminded that the objectors to 
the Word of the Lord in the day of Isaiah did likewise, Is. 28: 10-13. 
“They revolted at a teaching that seemed to them narrow, childish, 
wearisome.” 

The strength of a Church is not to be found in the number of 
its adherents nor in its organization nor in its outward glory or 
material wealth. Throughout history that Church has been 
spiritually strong which was strong in the true doctrine. There- 
fore the members of our churches should be indoctrinated. In our 
Lutheran Church we indoctrinate our people by means of the 
sermon, the Christian day school, the catechetical instructions, the 
Sunday school, and the church papers. But in spite of it all, are 
our people as well indoctrinated as they ought to be? Is the 
preaching of doctrine perhaps being somewhat neglected? Is re- 
ligion in the Christian day school in some instances perhaps being 
taught too mechanically? Is instruction given to children in their 
confirmation classes always thorough enough? Are adults re- 
ceived into church membership by the short-cut method of in- 
struction? Is one of the reasons why we experience much diffi- 
culty in increasing the membership of our adult Bibles classes 
to be found in the fact that many of our members think they have 
graduated from religious instruction at the time of their confirma- 
tion? Is the lack of indoctrination the reason why many are not 
only indifferent to doctrine, but also to the strictly Christian way 
of life? At a time when the religious atmosphere in which we 
are living is heavily surcharged with religious indifferentism, we 
must look well to the indoctrination of our church members in 
order that the doctrine be kept pure and the life be a Christian life. 
This can be done only when, first of all, the spiritual leaders in 
our churches know well the doctrine of the Word of God, realize 
their responsibility to contend for the faith once delivered unto 
the saints, and have the courage of their convictions. We need 
both a well-indoctrinated clergy and laity in order to withstand 
the onrushing tide of doctrinal indifferentism. 

Men who are indifferent toward doctrinal purity may make 
for themselves a name and have a large following, but they are 
never the men who build up a strong Church; and when their 
indifferentism turns into rejection of the fundamental truths of 
Christianity — that is a natural course which indifferentism often 
takes — they do not build up the Church at all, but rather tear 
it down. J. H.C. Frrrz 
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Eleventh Sunday after Trinity 
Mark 2: 13-17 


The Pentecostal “divine healers” claim to preach the “full 
Gospel” when they picture Christ not only as the Savior from 
sin, but also and primarily as the Great Healer from all bodily 
afflictions. Literalistically interpreting Is. 53:5 (“with His stripes we 
are healed”), these “divine healers” say that Christ prepared a 
double cure: redemption from sin through His death, and deliv- 
erance from all sickness through the scourging. According to this 
so-called “whipping-post theology” faith appropriates the phys- 
ical healing prepared by Christ, just as faith accepts the righteous- 
ness for the healing of the soul.—Christ is indeed the Great 
Physician, the Physician of our sin-sick souls. As such He reveals 
Himself in our text. 


The Great Physician’s Treatment of the Spiritually Sick 


1. He calls them to repentance. 


A. The scribes and Pharisees know only one treatment for 
sin-sick souls: they must make themselves righteous before they 
can be received by God, v.16. That is the manner in which they 
believe to have cured themselves. a) This self-righteous spirit 
refuses to see its fatal sickness. Imagine a tubercular patient com- 
paring himself with a serious war-casualty, and arguing that since 
he still has all his limbs, he is well! By exaggerating the sins of 
others it is not difficult to make oneself appear in a very favor- 
able light. Comparing himself with the “other people” the Pharisee 
in today’s Gospel appears to be a respectable gentleman. But 
God has established His holy Law, not other people’s moral be- 
havior, as our standard. The scribes do not consider their dis- 
honesty, jealousy, murderous thoughts (evident in their spying 
on Jesus, speaking behind his back, judging) as sin. b) Believing 
themselves righteous, they feel no need of the Divine Physician. 
“Let the publicans and sinners also make themselves righteous!” 
— The cure of souls dare not be entrusted to such quacks. Let 
us watch over the Pharisee in our bosom, lest he attempt to pre- 
scribe the “cure” for our spiritual ills. 


B. Jesus calls sinners to repentance, v.17. a) The Great 
Physician knows the deep-seated malady. Before this can be 
healed, He must perform a painful surgery. Repent! He must 
bring the sinner to a knowledge of his sinfulness. He must cut, 
wound, kill, bring the sinner to the point of despair. This is the 
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Great Physician’s “foreign office.” Cf. Trigl., 955, 478, 486 ff. See 
also John 16:8-11. b) Then the Great Physician can apply the 
healing balm of Gilead. Through the Gospel He engenders faith, 
effects repentance, metanoia. This is His “proper office.” Cf. Trigl., 
953, 261—265. John 16:14. As the Great Physician He restored to 
spiritual health. 


2. He associates with sinners. 
The banquet a sign of intimate friendship, v. 15. 


A. But how can the sinless Son of God associate with publicans 
and notorious sinners? As the Great Physician He sees something 
in His patients which the self-righteous scribes and Pharisees fail 
to see, namely: The imputed righteousness of Christ, Eph. 5:26, and 
their own incipient righteousnes, Eph. 2:10; Phil. 1:9 ff. Through 
repentance, sorrow, and faith, Luke 24:46, they have become mem- 
bers of the una sancta. 


B. His association gives the sinners hope and courage. That 
is the purpose of His fraternizing with them. The Pharisees say: 
“Birds of a feather,” etc. But Jesus does not follow the sinners; 
on the contrary, they follow Him. Christ does not sink to their 
level, but raises them to His. They need His fellowship, for they 
have many obstacles to overcome: the evil example of their former 
companions, the haughty spirit of the nominal Christians, their 
own inherent wickedness. Christ’s loving, intimate, helpful com- 
panionship supplies the strength for a God-pleasing life. Today 
the heavenly Physician enters our hearts, John 15:5, 15. 


3. He enlists them in His service. 


V.14. A Levi becomes a St. Matthew; the tax collector, an 
Apostle. 


A. Without consulting flesh and blood he forsakes his lucrative 
business to follow the call to serve the Lord. He prepares a 
banquet — not to bid farewell to his former companions, but to 
provide an opportunity for them to experience the same blessings 
which had come to him. The scribes missed a wonderful oppor- 
tunity to serve their fellow men, because they had despised the 
Great Physician. Matthew’s life proves John 7:37,38 to be true. 


B. Only eternity will reveal how many were brought to faith 
and strengthened in their faith through the Gospel of St. Matthew, 
which shows so conclusively that Christ is the promised Messiah. 
The Great Physician is asking you who have been healed to enlist 
as an intern in His corps, to assist Him in curing the ills of sin- 
sick souls and in bringing them health for time and eternity. Amen. 
F. E. Maver 
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Twelfth Sunday after Trinity 
Matt. 9: 27-34 


Whenever Jesus during His three years’ sojourn on earth con- 
fronted men, they formed an estimate of Him. But this always 
holds good, whether Jesus came visibly or whether He comes in 
His Word. Men must appraise Him. In the Gospel lesson we have 
three typical instances. 


Three Appraisals of Jesus 
1. He is in league with the devil 2. He is a unique phenomenon 
3. He is the Son of David, our Savior 


1 


Jesus had healed a demoniac, vv. 32,33a. Witnesses of Jesus’ 
miracle were the Pharisees. Their appraisal of Him is summed 
up in v.34. A terrible blasphemy. Such an attitude towards 
Jesus has its source in blind hatred. Without seriously con- 
sidering Jesus’ words and deeds, they straightway reject Him. 
Since they will have nothing to do with Jesus, they cut themselves 
off from everything that He brings to mankind as the Christ. They 
call terrible judgment down upon themselves, Gal. 6:7. 

Unfortunately, even today there are men who appraise Jesus 
as did the Pharisees. Particularly in Europe that hostile spirit 
against the Christ has manifested itself in late years; Communism 
in Russia branded religion as an opiate which dulls the senses, 
and in Nazism there was a group that sought to replace Christ by 
‘ pagan gods. And many cults in our own country are just as hostile 
towards Christ as the Pharisees in the Gospel. This bodes ill for 
coming days. We have a situation such as is described in Ps. 2:1-3. 
Ps. 2:5 is sure to follow. 

2 

Vv. 32,33a. Evidently, believing friends brought the suf- 
ferers to Jesus. Their faith was not disappointed. In the story, 
however, also the multitudes receive comment by the Evangelist. 
They are reported to have merely marveled, v.33b. Evidently, in 
the appraisal that they made of Jesus He was merely a great man, 
a unique phenomenon. Jesus gained only their admiration. The 
real importance of His person they missed completely. 

The same kind of people are found in the world today. They 
speak respectfully of Jesus, admire Him for teaching the Golden 
Rule, for setting an example how men should lead exemplary lives, 
for dying a martyr’s death for His convictions, and the like. That is 
the well-known language of the Modernists. Occasionally even 
Reformed Jewish rabbis speak of Jesus in the highest terms. Yet 
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this appraisal of Jesus will never carry with it the comfort of Jesus’ 
help and protection and the hope of everlasting life with Him in the 
beyond. To such men Jesus can never say: v.29. Quite the con- 
trary, His verdict ultimately will be: Matt.7:23. It is saddening 
to note how many respectable people appraise Jesus in this manner. 
May God cure their spiritual blindness. 

3 * 

Jesus also healed two blind men, vv. 27-29. Evidently, reports ? 
of Jesus had reached them, v.26. Their physical disability, which 
shut them off from many of the disturbing influences of the world 
around them, perhaps led them to ponder on the meaning of Jesus 
more than normal persons in their day. Illumined by God’s Spirit, 
they reached the conclusion that Jesus is the Son of David, the 
promised Christ, come to redeem His people. That conviction im- 
pels them to appeal to Him for help, v.27. When Jesus does not 
immediately answer them, unshaken in their faith they follow " 
Him even to the house, v. 28. Jesus did not fail them, v. 29. 

The appraisal which these blind men made of Jesus represents 
also our conviction. We believe that Jesus is the Son of David, 
the Christ, our Savior, and our God. For us and all others who 
believe in Him He is a source of comfort in distress. Sorrows and 
difficulties, resulting from the disturbed conditions on the earth, 
beset us today as perhaps never before in our lives. There is 
but One in whom we can find security and gain the certainty that 
He will hear our prayer. To Jesus we, too, must come with the 
blind men’s prayer: v.27b. As He helped these men, He will also 
help us, comfort our hearts, and ultimately deliver us from all 
the evils that beset us in this life. Happy in time and eternity 
are those who appraise Jesus as did the blind men. G. V. Scuick 





Thirteenth Sunday after Trinity 
John 7: 25-31 


Is. 8:14; Hos. 14:9; Luke 2:34; Rom. 9:32,33; 1 Cor. 1:23, 24; ‘ 
2 Cor. 2:16. “ 


Our Double Duty as Lutherans in View of the Present Religious ‘ 
Confusion 


1. We must grow in the knowledge of Christ and His Word: 
that is our duty to ourselves 

2. We must boldly confess Christ and His Word: that is our ‘i 
duty to others 


35 
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1 


This chapter depicts a real religious confusion. It centers on 
Christ’s identity, ancestry, authority, creditability. It is height- 
ened by the confusion among the leaders, their inaction and 
powerlessness. The text introduces a group of insolent city folks, 
the offensive kind that boasts universal knowledge and hurls crit- 
icism and challenges right and left, never allaying confusion, but 
always contributing to it.— The confusion is due to insufficient 
knowledge and hasty conclusions, vv. 25-28. There were the facts: 
Christ’s Person, His ancestry, His word, His miracles, His humility, 
" His opposition. The confused could not make these agree with 
their own ideas of a Savior and their misunderstanding of Scrip- 

ture. And all this confusion in the Temple! — Spiritual confusion 
breeds more false doctrine, then malice and hatred, then violence, 
v. 30. Insufficient knowledge proves destructive. It is inexcusable 
It is avoidable. Rationalizing, blind judges bump each others’ 
heads in their darkness. The devil finds their plight humorous. 
Jesus weeps over it. 

The text gives us occasion to note the unhappy state of spiritual 
confusion. To know certain historical facts concerning Christ as 
a teacher and leader, to accept “on authority” one of the many 
diverse opinions of Him, is not even minimum Christianity, is 
not the saving faith in Christ. Let us learn to recognize more 
and more the importance of conviction, the happiness and peace 
of faith safely anchored in Christ. Let us grow in the saving 
knowledge of Christ a) for our own personal salvation, joy, com- 
fort; b) for greater ability to discern; c) for our personal pro- 

: tection; d) for the benefit of others whom we, the seeing, should 

. lead to the light. 

The Lutheran Church is not a Church of confusion. It is the 
Bible Church. Its Confessions are Scriptural and clear. It has 
never contributed to, but has always attempted to clear, confusion. 
While the Lutherans confess with Paul 1Cor.13:9, they boldly 
glory in 1Cor.1:5-10, that the part they know is all revealed 
truth. John 14:6; 16:13; 17:17. True Lutherans know their duty 
to grow in knowledge and to remain untouched in their faith by 
the present religious confusion. A Lutheran has the best oppor- 

y tunity to stride forward from the minimum Christian knowledge 

to the wide scope of the entire revelation. Therefore: 1 Cor. 16:13. 

































2 

Christ meets the confusion, vv. 28,29. He leaves no doubt as 
to His identity and authority. He reveals Himself for man’s 
salvation, which rests in Him alone. — He speaks boldly, fearlessly, 
v. 26. — The effect of His words is a) negative, v.30a, because of 
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the hardness of their hearts. The confusion will grow as His day 
approaches, Luke 18:8; b) gratifying, v.31, by the grace of God. 
The believers base their confidence on the words, vv. 28, 29, and the 
work, Is. 35:5, 6, of Christ. Yes, some hearts were settled. 


We Lutherans humbly thank God for the knowledge given 
to us. It is our duty now to disseminate that knowledge boldly, 
courageously, Matt. 10:27, 28. The enemies “can harm us none,” 
Matt. 10: 29-31; Is. 40:9. There will always be confused opposition. 
There will always be a harvest of souls. — As Christ’s voice filled 
the Temple and is preserved to this day while the Temple lies in 
ruins, so our voice must fill the world to bring eternal fruit when 
the world is no more. 


None has a greater duty than the Lutheran to educate and 
indoctrinate child and adult by every legitimate means against 
the present religious confusion. Let us not neglect this duty. 
James 5:19, 20. G. H. SmuKau 





Fourteenth Sunday after Trinity 
Luke 7: 36-50 


The boundless love of Jesus is frequently proclaimed and por- 
trayed in the Scriptures and praised in our hymns. In His service 
to fallen mankind no journey was too far, no task too great. 
Luke 19:10. The climax of His love was reached when He laid 
down His life for His friends. John 15:13. The Scriptures also 
appeal to the recipients of the great love of Christ to return love 
for love. 1 John 4:19. In our text 


Christ Has Somewhat to Say to Us About Love 


1. His love that freely offers us pardon and forgiveness 
2. Our love that willingly offers Him grateful service 


1 


To two persons in particular Christ offered His love, pardon, 
and forgiveness, first to the Pharisee Simon, and then to the un- 
named woman of our text. The Savior not only ate with publi- 
cans and sinners but also with the Pharisees. Simon had invited 
Jesus to dine with him. Jesus did not hesitate to accept. But 
the invitation was not one of true friendliness. Jesus did not 
return the unfriendliness. Simon slighted the Savior, vv. 44, 45, 46. 
Yet Jesus showed him patient nobility and made a loving effort 
to save his soul. A lesson on love! Though Jesus is neglected by 
Simon, the latter is not recompensed evil for evil. Rom. 12:17. 

To the unnamed woman of our text Jesus also offered His 
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love, pardon, and forgiveness. A notorious woman and a public 
character, known in the city to be a sinner, came into the room 
where Jesus was dining. But her conduct over against the Lord, 
His attitude toward her, and His statement that she “loved much” 
indicate her conversion. The woman had heard the words of 
Jesus and thereby had come to the deep knowledge of her sins 
and also to the saving knowledge of her Savior. She wanted 
to hear more and to receive special comfort. The loving-kindness 
of Jesus had drawn her and He assured her: vwv. 48, 50. 

The Pharisee disapproved of the intrusion of the uninvited 
guest, v.39. Jesus remains silent and does not discourage the 
repentant woman, who burst into weeping. These were tears of 
contrition and repentance. Ps.6:6. Then Jesus defended the 
woman and related the parable of the two debtors, vv. 40, 41, 42. 
Both the woman and Simon were debtors before the Lord. In 
one case the debt loomed large, in the other it seemed small. Both 
could not pay the debt. The woman did not earn forgiveness by 
her love, but her love gave evidence of her faith and proved that 
she had forgiveness. 

Incidentally the Lord appeals strongly to the Pharisee by this 
parable, v. 43. He was also a debtor, though he considered himself 

_a smaller debtor or perhaps not one at all. Yet he could not pay 
his debt of sin and self-worship. Here was the offer of love and 
mercy to him also. We are not told that he accepted it as did the 
woman whom he despised. Self-righteousness is a grievous sin 
and bars one from heaven. Jesus said to the self-righteous: Matt. 21: 
31, 32. Let us not despise the gracious offer of love and mercy, 
nor them who by faith accept it. 


2 


Though Simon had invited the Savior, he failed to offer the 
Lord the customary courtesies of that time and place. Simon had 
given Him no water for His feet (Gen. 18:4), had offered no kiss 
of peace (Ex. 18:7), had not anointed His head with oil (Ps. 23:5). 
The Lord had condescended to accept his formal invitation, but 
there was no faith and therefore no evidence of faith and love and 
grateful service, vv. 44-46; Matt. 25:41-46. May God preserve us 
from such a barren state of ingratitude! 

What the proud Pharisee failed to supply the repentant woman 
provided, vv. 44-46. “For water the woman gave tears. For a 
towel she used the glory of her head, her hair. Instead of the 
kiss of friendship, she gave a shower of kisses of abject devotion 
upon His feet. Instead of ordinary oil for the head, the far more 
costly ointment in alabaster upon His feet.” “Much is forgiven 
her; that is seen from the fact that she loved much.” Luther: 
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“Because she publicly gives testimony of her faith by fruits meet 
for repentance, therefore she shall also in your presence be pub- 
licly absolved and regarded righteous.” — What makes this story 
remarkable is this, that a public sinner, on the basis of her public 
confession of Christ and her public works of love, is publicly 
justified, vv. 47-50; Matt. 25:34-40. 

How do we appraise our forgiveness, our peace with God 
through Jesus Christ? How about our love for Jesus? Do we 
love Him as we should? How about our love for the sweet Gospel, 
our interest in the work of preaching the same in all the world? 
How about our love for the least of Christ’s brethren in this war- 
wounded world who are in great need of our love? God grant to 
us the love of Christ and the love of our brethren. 

H. C. HartIne 





School Sermon 
Matt. 21: 13-16 


Survey of British child évacués revealed: Three out of every 
five city children “knew absolutely nothing of the Bible, had never 
been taught to pray.” The report of 17 million spiritually untaught 
children in our country is equally shocking. 

“Civilization marches forward on the feet of little children,” 
said an eminent statesman. It can also march backward. And 
it will, if children are not given a thoroughly Christian training 
in home, church, school. 

All proper means of Christian education deserve our support, 
but today let us consider particularly 


Why Our Church Fosters Christian Day Schools 


1, As a Golden Opportunity for the Children. 

Text.— An unforgettable experience it was for the children 
in the Temple, when one day Jesus came to preach there. With 
their own eyes they saw Him. They drew near and watched Him. 
His righteous anger, as He drove out the irreverent money-changers, 
impressed upon them the dreadfulness of sin. His astounding, 
gracious power in healing the lame, etc., evoked their confidence 
in His love. So profoundly were their little hearts moved that 
spontaneously they confessed Him to be the Christ and cried 
“Hosanna to the Son of David!” Ah, to be with Jesus, to learn 
of Him repentance, salvation, righteousness, — what a glorious, 
golden opportunity! 

Application. — A. Our Christian day schools offer children an 
opportunity no less wonderful. Though Jesus is not visibly present 
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there, are not His teachers at hand to tell all about Him, especially 
His redeeming love? Is not His Holy Spirit there, generating faith, 
repentance, etc., through the Word and moving them to sing 
hosannas and other hymns of praise? 

B. Parents covet opportunities for their children to acquire 
wealth, fame. But what are the best of these compared with 
that of making personal, intimate acquaintance with Jesus who 
gives incorruptible treasures? If children cannot fully appreciate 
this superlatively golden opportunity — cannot we, their parents 
and elders? 


2. As a Mighty Power Against the Enemy 
Text.— Amid the Temple throngs moved powerful enemies, 
scribes, chief priests, plotting against Jesus. To destroy Him, they 
were busy spreading calumnies. But when children suddenly 
crowded about Jesus and loudly cried: “Hosanna!” they were 
stunned, “sore displeased.” Here was a counterattack from an 
unexpected quarter. And an effectual one. Before this hearty, 
loving testimony of children, the enemies were helpless. Their 
evil designs received a staggering blow. The simple faith and 
praise of the children — oh, what a mighty, offensive power! 

Application.— A. Our Christian day schools provide a power 
no less effective. To meet the strong anti-Christian forces in the 
world — materialism, etc.— the Church is looking for a weapon. 
But it need look no further. Does not the text illustrate that 
a thorough training of children in the knowledge and praise of 
Christ, as given in our schools, is the most powerful counter- 
attack? 

B. “Tremble, tyrants, we shall grow up!” was a slogan of 
schoolboys in the French Revolution. But our children, if equipped 
with the Gospel, can make the enemies of Christ tremble. They 
are growing up for God. 


3. As a Great Joy to the Lord. 


Text.— To enemies, the children’s hosannas were unbearable. 
They wanted them stopped: “Hearest Thou what these say?” 
“Yea,” answered Jesus, “indeed, I hear them, and hear them 
with joy. For their testimony I thank God. For what is hidden 
to your eyes is revealed to theirs! While you refuse to honor 
Me, God has awakened these children to do so, as He promised: 
‘Out of the mouths,’” etc. To see this promise fulfilled, to behold 
the fire of faith burning in little hearts, to notice the dismay of 
the enemies—oh, what a joy to the Savior’s heart. 


Application.— A. Our Christian day schools provide no lesser 
joy to the divine Lover of children. When there, especially, He 
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sees His little lambs properly fed, His invitation “Suffer . . . to 
come” (Matt. 19:14) carried out, and God’s promise “Out of the 
mouths” still fulfilled. There is great rejoicing in His heart and 
in heaven. 


B. If it is such a joy to Him, dare we as a church grow weary 
of supporting such a school? If it is a delight to Him, can you, 
O teachers, tire of the work—and you, O parents, fail to co- 
operate and make use of this blessed institution? What? It is 
a joy to Him who graciously redeemed us? Then shall it be our 
joy, regardless of the cost, to foster it! Atvin E. WAGNER 
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The Old Fathers on Matt. 16:18 and John 21:18 


In 1869 appeared a brilliant work entitled The Pope and the Council 
(Der Papst und das Konzil). It was written by Roman Catholic theo- 
logians who opposed the infallibility dogma, which at that time was 
being advocated by prominent leaders of their Church and had the 
support especially of the Jesuits and which in the following year was 
declared to be divine truth by the Vatican Council. The book con- 
sisted of articles that had been published in the Augsburger Allgemeine 
Zeitung and before being re-issued had been somewhat enlarged and 
provided with the desirable documentary evidence. The title page stated 
that the work was by Janus, a pseudonym, referring, as soon became 
known, to two professors of Munich, J. J.I. v. Doellinger and Joh. Huber. 
The material presented is perfectly annihilating for the papal infallibility 
claims. We submit here a translation of the paragraph which dis- 
cusses the interpretation of the Church Fathers on the two passages 
mentioned in the heading (pp. 97—100). 

“All this [that is, the silence of the early Church on infallibility 
claims for the bishops of Rome] becomes intelligible when we look at 
the explanation given by the fathers of the well-known words of Christ, 
commending Peter. Of all the fathers of that time who furnished an 
interpretation of the Gospel passages pertaining to the power con- 
ferred on Peter (Matt. 16:18 and John 21:18) not one applied these pas- 
sages to the Roman bishops as successors of Peter. How many of them 
occupied themselves with these passages! And neither one of those 
whose commentaries we still possess, Origen, Chrysostom, Hilary, Augus- 
tine, Cyril, Theodoret, nor those whose expositions are collected in the 
[so-called] Catenae pointed as much as with one syllable to the primacy 
of Rome as the consequence of the instructions and promises given to 
Peter. Not one of them explained the rock, or the foundation, on which 
Christ will build His Church as an office conferred on Peter and from 
him passing to his heirs, but they understood it to signify either Christ 
Himself or the faith in Christ confessed by Peter — which two views 
often coincided in their conceptions; or they thought that Peter was 
the foundation like all the other Apostles, that hence all the Apostles 
together formed the twelve foundation stones of the Church (Rev. 21:14). 
In the bestowal of the keys and the power to bind and to loose, the 
fathers could by no means see any privilege or perhaps even a ruling 
power given to the Roman bishops, because they considered an authority 
which, while first given to Peter, afterwards was given to all Apostles, 
not as something peculiar to Peter or inherited only by the Roman 
bishops (a position which everybody at once will find plausible) and 
because they quite generally looked upon the symbolical term ‘keys’ 
as simply signifying the same thing as the figurative expression ‘to bind 
and to loose.’” A. 
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Concerning Matt. 16:18 and Roman Inferences * 


Dear Mr. X.: 


We read your letter with much interest. Perhaps the best way to 
discuss what you submit will be to draw up a series of numbered 
paragraphs. 

1. Was Matthew’s Gospel originally written in Aramaic (or Syriac)? 
The point is debated. Papias says that Matthew wrote the “sayings” 
in Hebrew (that is, Aramaic); but scholars are not agreed on the 
question whether Papias refers to Matthew's Gospel or to a collec- 
tion of sayings of Jesus which in that particular form no longer is 
extant. Jerome, it is true, avers that he knew the Gospel according to 
the Hebrews and even translated it into Greek and Latin. But the 
quotations which he adduces show that he is not referring to our Mat- 
thew, because the passages are not found in our canonical Matthew. 
He informs us that most people call this particular work the authentic 
Matthew and that it is used by the Nazarenes and the Ebionites (heret- 
ical sects). He does not say that he himself regards it as the original 
of Matthew’s Gospel. Your statement that Jerome made use of it 
when he gave the world his famous translation (we suppose you refer 
to the Vulgate) seems to rest on an error.—In another connection he 
does say that Matthew wrote his Gospel in Hebrew; other early writers 
say the same thing. We do not maintain that the statement is false, 
we merely assert it cannot be proved, since the Hebrew version no 


longer is in existence. What is important is that the early Church 
used our Greek Matthew as the authentic Gospel according to St. Mat- 
thew, and in our argumentations we have to proceed from this text. 
By the way, you undoubtedly are aware that Jerome himself in the 
Vulgate translates: Tu es Petrus, et super hanc petram etc., following 
the Greek. 


2. We agree, of course, that Jesus often, if not usually, spoke in 
Aramaic. That he gave Peter the Aramaic name Cephas is another 
statement we do not question. Here we are not dealing with assump- 
tions. But when the assertion is made that Jesus spoke the words re- 
corded Matt. 16:18 in Aramaic and not in Greek, we are indeed dealing 
with an assumption, because no proof can be adduced for the view. 
That Jesus could use the Greek if He so desired will at once be ad- 
mitted. And that Peter and his fellow Apostles understood Greek and 
could employ it is now likewise granted by scholars, because Galilee 
was a bilingual section of Palestine. Besides, we merely have to think 
of Peter’s Epistles to realize at once that he was acquainted with the 
Greek language. 


3. We agree that ultimately it does not make any difference whether 
Matt. 16:18 was spoken in Greek or Aramaic (Syriac). In neither case 
is Peter made the head of the Church. Nor does either view imply 
anything as to personal successors or heirs whom Peter would have. 





* This is a letter written to a Catholic gentleman who ‘took issue with one 
of the statements of the Lutheran Publicity Organization of St. Louis, published 
Sundays in the Post-Dispatch and the Globe-Democrat. — A. 
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At the most, the words confer a distinction on Peter, a distinction which 
soon afterwards was given to all Apostles (cf. Matt. 18:18; John 20: 
21-23. Cf. also Eph. 2:20; Rev. 21:14). We must not be understood as 
denying that Peter played an important role in the founding of Chris- 
tianity and that till the coming of Paul he was the most prominent 
Apostle. But when inferences are made from this fact which go beyond 
anything the Scriptures say and beyond the witness of the early Church, 
we demur. 

4. You refer to 1Cor.3:11, denying that it is pertinent. The pas- 
sage, it is true, does not directly refer to Peter, but it does show that 
when Paul was asked, Whom do you consider the Foundation of the 
Church? he at once replied, Jesus Christ; other foundation no man 
can lay. 

With respect to Gal. 1:18, one must not overlook that Paul says 
ke went up to Jerusalem “to become acquainted with Peter.” The 
Vulgate translates: “to see Peter.” Let it be noted that Paul does not 
say that in his visit he had the purpose of receiving instruction from 
Peter. He tells us in the same chapter (v.12) from whom and how he 
received his Gospel, namely, through the revelation of Jesus Christ. 
We should like to urge you to read carefully Galatians 1 and 2 and 
to ask yourself whether Paul’s aim throughout these chapters is not 
to demonstrate that he in his preaching had not been dependent on the 
Jerusalem Apostles, and that he was not the subordinate, but the equal 
of the first leaders of the Church, and that he on a certain occasion 
did not hesitate to rebuke Peter, who had stumbled in the practice of 
Christian fellowship principles. 

5. Does the New Testament give Peter special prominence? Yes, 
it does. You are right when you say that in the lists of the Apostles 
he is mentioned first. That he often was the spokesman of the Apostles 
we readily admit. He certainly was a chosen instrument of the Lord. 
With respect to the account of Acts 15 you, in our view, are in error 
when you say that “evidently St. Peter was the one in authority.” 
Nothing of the kind is stated in the narrative, and, as you yourself 
admit, the motion which prevailed was made by James, not by Peter. — 
When we come to the Epistles of Peter, we find no demand on his part 
that he be listened to as the head of the Church. He calls himself 
a fellow elder (1 Pet.5:1). Nor do we note anywhere a hint that after 
his departure there would be episcopal successors of his who would 
have to be obeyed. What a difference between Peter, the author of 
these Epistles, and Pope Pius IX, issuing the decree of papal in- 
fallibility! 

6. In speaking of the “Fathers” of the Church, we must be careful 
not to confuse facts and probabilities or possibilities. What proof have 
we that the Hermas of Rom.16:14 is the same person as the author of 
the Shepherd? Origen said so, it is true, and others repeated what he 
averred, but his only evidence seems to have been the identity of the 
name. The famous Muratorian Canon places the composition of the 
Shepherd into the period about 150 A.D. Who the Clement is whom 
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the second “vision” mentions is hard to say. Hermas does not state 
that he has the bishop of the Roman Church in mind. 


7. Your statement concerning Ignatius as speaking of the vicar of 
Christ in the Roman Church we are not able to verify. You may have 
in mind the statement occurring in his letter to the Ephesians (VI,1): 
“Therefore it is clear that we must.regard the bishop as the Lord 
himself.” But it is addressed to the congregation of Ephesus and is of 
a general nature, referring to all bishops. To say that here the Roman 
bishop is exalted above all the other bishops, plainly would be a mis- 
representation. 


8. With respect to Polycarp, we do not agree that he was martyred 
together with Ignatius, but merely that the two men were friends. You 
advance a strange reason for Polycarp’s trip to Rome, a desire to accuse 
Marcion of heresy and to present charges at the tribunal of the Roman 
bishop because he himself lacked jurisdiction. The reason history 
mentions for the trip to Rome is the so-called “paschal controversy,” 
in which Polycarp did not hesitate to differ with Anicetus, the bishop 
of Rome (cf. Eusebius, Ch. His., V,24, but especially IV,14, where Ire- 
naeus is quoted as saying that Polycarp went to Rome on account of 
the paschal dispute). Polycarp, it is true, did valuable work in opposing 
the heresy of Marcion, but with reference to his attitude to the Roman 
bishop, we have to say that not submission, but assertion of equality 
characterizes his conduct. 


9. Irenaeus, we admit, speaks those words of praise with reference 
to the Church at Rome which you quote from his work (Adv. Her., 
II, 3), calling it the greatest, most ancient, and best known Church. 
What of it? What has that to do with the supposed universal authority 
of the Roman bishop? The bishop is not even mentioned. 


10. Can Tertullian be appealed to as holding that Peter was the 
head of the Church? Here are the words to which you have reference 
(De Presc. Her.,22): “They” (that is, the heretics) “are wont to say that 
the Apostles did not know all things, being moved by the same madness 
whereby they turn about again and say that the Apostles did indeed 
know all things, but did not tell all things to all: in either case sub- 
jecting Christ to reproach, in that He sent Apostles with either too little 
instruction or too little simplicity. Who, then, of sound mind can be- 
lieve that they were ignorant of anything, whom the Lord appointed 
as masters, keeping them undivided in attendance, in discipleship, in 
companionship; to whom when they were alone He expounded all 
things that were dark, saying that to them it was given to know the 
mysteries, which the people were not permitted to understand? Was 
anything hidden from Peter, who is called the rock whereon the Church 
should be built, who obtained the keys of the kingdom of heaven, and 
the power of loosing and binding in heaven and on earth? Was any- 
thing, moreover, hidden from John, the best beloved of the Lord, who 
leans upon His breast, to whom alone the Lord pointed out beforehand 
Judas that should betray Him, whom He commended unto Mary as 
a son in His own stead? Of what would He have those be ignorant to 





556 Miscellanea 


whom He even manifested His glory, and Moses’ and Elias’, and more- 
over the voice of the Father from heaven, not as casting a reproach 
upon the rest, but because in three witnesses shall every word be estab- 
lished?” You observe that Tertullian says not one word supporting the 
theory that the bishops of Rome were the successors of Peter or that 
the successors had equal power with the original Apostle. 

11. Origen, though admitting, as we all do, that Jesus spoke Matt. 
16:18 to Peter, argues that the title “rock” is not to be confined to Peter 
alone, but belongs to the other Apostles as well, and that every disciple 
of Christ is a rock. (Hom.16, in John, par. 3). 

12. Cyprian thinks that all bishops derive their authority from the 
power given to Peter (De Unitate Ecclesiae, par.3). He is far removed 
from conceding any authority to the bishop of Rome higher than that 
of other bishops. 

13. You next mention Jerome. We should like to draw your atten- 
tion to some things this famous translator of the Bible said. He regards 
Christ as really the Rock referred to Matt. 16:18 and combines this pas- 
sage with Matt. 7:25, stating that on Christ the Church “was solidly 
founded, which is shaken by no beating of the flood nor by any tempest.” 
“As He, being the Light, gave to the Apostles to be called the light of 
the world and they obtained their other names from the Lord, so also 
to Simon, who believed in the Rock (Petra) Christ, He gave the name 
Petros; and after the metaphor of a rock, it is rightly said to him, I will 
build My Church upon thee.” Cf. Ep.41 ad Marc. par. 2; c. Pel.1:14; 
comments on Matt.7:25 and 16:18; adv. Jov. 1:26. 


14. Now as to St. Augustine. Think of this statement of his, found 
Serm.76: “This name, that he should be called Peter, was given him by 
the Lord, and that in a figure, to signify the Church. For since Christ 
is the Rock, Peter is the Christian people. For Petra (Rock) is the 
chief name. Peter, then, is called from Petra, not Petra from Peter, 
as not Christ from Christian, but Christian from Christ. ‘Thou, then,’ 
He saith, ‘art Peter, and on this Rock which thou hast confessed, on 
this Rock which thou hast known, saying, Thou art the Christ, the 
Son of the living God, I will build My Church.’” Earlier in his life 
St. Augustine expressed the view that the term “rock” in Matt. 16:18 
referred to Peter. Evidently he changed his mind on that point. At the 
Council of Mileve this great Church Father was the secretary, and 
among its resolutions we find this significant one: “Whoever tries to 
appeal to the opinion of those who are on the other side of the sea 
is not to be fellowshiped by anybody in Africa.” You see here the 
refusal of the bishops of Africa to bow to the bishop on the other side 
of the Mediterranean Sea, the bishop of Rome. 

When you look over these quotations, you will find that Doellinger 
is absolutely right when he says that the early Church Fathers did not 
concede that the bishops of Rome had inherited from St. Peter any 
authority lifting them above the other bishops of the Church. 


15. Finally, you quote Martin Luther in that statement of his in 
which he subjects himself to the verdict of the Pope. It is very true 
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that he did so, because at the time he still believed that the Pope was 
the head of the Church and that he would see to it that if Luther was 
to be tried, fairness would prevail at the trial. He was soon to be 
disillusioned. Likewise is it true that he, as you state, gave high honor 
to the Roman Church. He was willing to recognize the many grand 
and Christ-exalting things that had been written by the early bishops 
and other members of the Church at Rome, and we all join Luther 
in doing honor to the martyrs that upheld the truth in Rome and 
willingly sealed their faith in their blood. But what has all that to do 
with the Pope’s authority? Recognizing the many good things that 
were done by the early Roman leaders is not the same as saying that 
they by Christ had been made the heads of the whole Christian Church. 
Here we rest our case. It is very plain that the Scriptures do not 
say that the bishop of Rome was made the head of the Church, and an 
impartial reading of the early records will show that no such view 
was held in the first centuries of our era. W. ARNDT 


Omitting Christ 
In an article entitled “The Abrupt Amen” in the Watchman-Examiner 
of Dec. 14, 1944, Arthur M. Jeffries writes: “Some Christian ministers who 
omit Christ from their public prayers probably do not realize any fault 
or lack. No doubt it is the natural outcome of their seminary training, 
their having been exposed to modernistic influences and the insidious 
propaganda of an emasculated Christ. And yet even an elementary study 


of the New Testament will reveal that ‘no man cometh unto the Father 
but by Me.’ Prayer, to be acceptable to God, must be offered in the 
name of His beloved Son. . . . Recently I listened to the prayers of 
children under the direction of a woman child-evangelist. Each prayed 
simply and sincerely, but not one used the name of Jesus Christ. 
Moreover, they were not instructed by the leader, who seemed to think 
all was as it should be. Having before me A Call for Prayer, which 
has been furnished for distribution in connection with the World Emer- 
gency Forward Fund, I note that there are three suggested prayers for 
grace at table. . . . The two last prayers breathe a real spirit of devotion, 
but it hurts severely to note that Christ, our blessed Redeemer and 
Savior, is entirely ignored and all reference to Him is omitted. These 
two prayers could be used equally well by Jews or Unitarians; in fact, 
they are both decidedly unitarian, for neither Jesus Christ nor the 
Holy Spirit is mentioned. For servicemen—‘Grant that their eyes 
may be fixed upon Thee, that they may be strong in faith, loyal, and 
valiant, assured that they are in Thy holy keeping.’ This is beautiful 
in what it says, but it is pathetic in what it fails to say.” 

In reading this article the thought came to us that the lesson it 
conveys may be applicable not only to prayer, but also to the sermons 
preached by us. Are our sermons sometimes beautiful in what they 
say, but pathetic in what they fail to say? 7. Ts 
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Establishment of the Buffalo Synod One Hundred Years Ago. — Two 
years before the Missouri Synod was founded the Buffalo Synod was 
established. Its leader, as is well known, was Pastor J. A. A. Grabau. 
On account of the erroneous teachings which he held concerning the 
Church and the Ministry, a violent controversy ensued between him 
and the founders of the Missouri Synod. The views he advocated are 
no longer held. As we think of him, it is proper that we should recall 
the sufferings which in Europe he willingly bore as a witness of the 
truth. On his history the late Dr. E. Denef has written interestingly, 
and his remarks are now published in the Lutheran Standard for June 16, 
1945. We take over some of the pertinent statements. 

“The Buffalo Synod had its origin in the confessional struggle between 
the Lutheran and the Reformed Churches of the former Kingdom of 
Prussia. King Frederick William III insisted on a union between the 
Lutheran and the Reformed Churches in his realm, although there 
existed no unity as to the Confessions. This union was consummated 
in 1834. Now a Lutheran consciousness awoke. Lutheran pastors and 
congregations opposed the union and insisted on clinging to their Con- 
fessions. Then the Prussian State began to persecute these Lutherans: 
pastors were cast into prison, congregations were punished with respect 
to their property, and Lutheran services were interdicted. When the 
persecution grew in severity, many Lutherans emigrated to Australia. 
Among the emigrating Lutherans were the fathers of the Buffalo 
Synod, Pastors J. A. A. Grabau, A. Kindermann, and Captain H. von 
Rohr of Magdeburg. The congregations of these pastors favored emi- 
gration to America, where they could live in peace according to their 
Confessions. When the king declared that he would tolerate the Lu- 
theran Church in the Union, but never outside the Union, Pastor Grabau 
declared himself ready for emigration. 

“In the year 1839 one section, under the leadership of Pastor Grabau 
and Captain von Rohr, left for America and arrived there safely in 
October of the same year. They settled at first in Buffalo and there 
founded Trinity Lutheran Church. Part of the group, under the leader- 
ship of H. von Rohr, went to Wisconsin and settled in Milwaukee and 
vicinity and there founded Freistadt. In the year 1843 a second section 
arrived with Pastor Kindermann at the head. This group settled in 
part in places between Buffalo and Niagara Falls, while others came to 
Wisconsin, Illinois, Michigan, and Minnesota. In June, 1845, delegates 
of these various Lutheran congregations congregated in Milwaukee and 
Freistadt in order to attend the first Synodical meeting. The founding 
of the Synod occurred in Milwaukee on the 25th day of June, the 
memorial date of the Augsburg Confession.” ; 

On the controversy between the synods, Dr. Denef wrote: “At the 
time of the Synod’s founding the doctrinal dispute with the Missouri 
Synod, founded in 1847, was already under way. This gradually became 
a bitter contention about the church and the pastoral office. The con- 

x 
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troversy lasted for decades. We shall not enter upon this dispute, for 
the Buffalo Synod, at its last convention, in 1929, accepted the Chicago 
Theses; after this acceptance we regard as closed the old dispute 
between Buffalo and Missouri.” 

Buffalo Synod ceased to exist as a separate body in 1930, when it 
merged with the Iowa and Ohio Synods to form the American Lu- 
theran Church. A. 


Meeting of the Augustana Synod.—In June the Augustana Synod 
held its 86th annual convention. President Bersell submitted a lengthy 
report in which he surveyed conditions in Europe, visited by him in 
the company of Dr. Lawrence Meyer and Dr. Ralph Long. Concerning 
the work to be done he favors more co-operation not only between 
Lutherans, but between Lutheran and Reformed bodies. We shall quote 
this section of his report: 

“Our Synod has also taken a leading part in establishing relations 
with other Christian churches. The United Lutheran Church and our 
Synod are the only two Lutheran bodies in America that have joined 
the World Council of Churches. At the last meeting of the Federal 
Council of Churches our Synod was represented by a fraternal visitor, 
as noted in another part of this message. We are also associated with 
a number of interdenominational agencies in the field of foreign mis- 
sions, home missions, parish and education, stewardship, eleemosynary 
institutions, etc. I believe that the time has come for our Synod to take 
under serious consideration the question of this relationship to the 
Federal Council. The voice of Lutheranism must be heard in the 
general councils of evangelical Christians’ in this land and throughout 
the world. This voice will be welcomed, and it will be helpful. I would 
much prefer a united approach through the National Lutheran Council, 
but if that is not possible, let us take independent action. I realize full 
well the ‘pitfalls’ of unionism and syncretism that may be involved, but 
I also believe that a ‘golden mean,’ without compromise of confessional 
loyalty, can be found.” 

The president is not afraid to go into the lion’s den, as it were, and 
to take his Synod with him. It is very well to speak of the importance 
of the voice of Lutheranism in the meetings of the Federal Council of 
Churches and similar organizations, but it must not be overlooked that 
the voice of Lutheranism speaks, too, through refusal to join an indifferent 
body like the Federal Council of Churches. Our journal has often pointed 
out the heterogeneous character of this Federal Council. Not only are 
Fundamentalist organizations found in it, but Modernistic bodies hold 
membership, in fact, modernists are at the helm. How can one who 
abhors the teachings of Modernism desire membership in an organiza- 
tion in which Modernism is in the ascendant! Denial of the truth is not 
intended, we confidently believe, but can it be avoided? Let that question 
be seriously pondered. On the convention resolutions the Lutheran 
Companion reports: 

“Among the important decisions for which the 1945 convention will 
undoubtedly be characterized in coming years as an extraordinary 
assembly may be mentioned the following: 
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“A memorial to the National Lutheran Council proposing consulta- 
tive membership in the Federal Council of Churches of Christ in America. 

“Establishment of a Canadian Seminary for the purpose of training 
all future Canadian pastors in their own country. 

“Fixing church headquarters at Minneapolis, Minn., and the acquisi- 
tion of a property in that city for synodical offices. 

“Preliminary adoption of a new budget plan known as ‘Fair Share 
Plan’ by which synodical and conference assessments will be based on 
contributions for local purposes in congregations. 

“Granting of larger control of Augustana College to the three central 
conferences — Illinois, Iowa, and Superior. 

“Declaration of opposition to peace-time military training. 

“Ordination of sixty-two candidates for the holy ministry.” A. 


So This Is Good Will. — Since June 18, 1944, large display advertise- 
ments appeared in St.Louis and other dailies, glorifying the doctrines 
and practices of the Roman Catholic Church. In the Christian Century 
(April 4, 1945) Charles M. Crowe subjects these apologetic efforts of 
Mr. Charles S. Kelly, state publicity chairman of the Knights of Columbus, 
to a very severe, though just, critical scrutiny. The article is worth read- 
ing by every Protestant in our country, for it brings home to the reader 
important fundamentals of present-day Roman Catholic activism. The 
closing section especially is of interest. The writer says: “It [this 
Catholic propaganda] frankly utilizes the appeal to fear and ignorance. 
The Roman Catholic Church tells you what to do. If you do not do as 
we tell you, you will go to hell. We as a church tell you all you 
need to know for your salvation, and we warn you at the peril of 
losing your soul against any free inquiry in religious thinking. It mag- 
nifies the appeal of dogma and authority. The entire theological argu- 
ment is traced to and dependent upon a fundamental premise, that 
Christ established the Roman Church as the only church. When that 
major premise is not allowed, the entire argument falls to pieces. A half- 
dozen verses of Scripture are repeated over and over as the Scriptural 
basis for the entire Catholic position. Take these verses out of the 
New Testament— which could be done without altering the essential 
Gospel message—and the Catholic argument would have nothing to 
stand on. These verses, as students of the New Testament text know, 
are widely regarded by scholars as glosses on the original manuscripts 
[sic?]. The tone and attitude of the advertisements are arrogant, 
belligerent, controversial, intolerant, inviting rather than allaying criti- 
cism. It would seem as if the writers were trying to excite opposition. 
The Catholic position in almost every ad is set against a subtly per- 
verted statement of the position of the Protestant faith and is designed 
to create antagonism and distrust. The advertisements deal exclusively 
with theological, ecclesiastical, and historical dogmas, and with expositions 
and defenses of the Catholic ritual. There is no evidence in them of 
any desire to co-operate with other bodies of believers in the great 
social problems and evils of the day. There is no expressed concern for 
the preservation of the ideals of American democracy. . .. There is 
nothing except a truculent and unabashed effort to establish the position 
of the Roman Catholic Church at the expense of other faiths and by 





Theological Observer 561 


means of belittling other theological and historical positions.” The 
Lutheran Publicity Organization of St.Louis has taken notice of the 
articles and in an objective, impersonal way has set forth the funda- 
mental Gospel truths which have always caused Rome to stumble and 
fall. The attack on the evangelical faith was thus utilized as an oppor- 
tunity to make known the truth of salvation to the same readers who 
perused the Roman Catholic misrepresentations. The response, we are 
told, has been gratifying. J.T.M. 


What of Foxhole Religion? — Dr. C. Umhau Wolf, pastor of the Ohio 
District of the American Lutheran Church, for three years chaplain 
in the First Infantry Division of the U. S. Army and as such participant 
in the Tunisian campaign (released from service because of his health), 
writes under this heading in the Lutheran Outlook (May, 1945) a stirring 
article in which he challenges the Lutheran Church to recognize its 
divinely appointed task and preach the Gospel to the thousands who are 
now seeking the truth. Of “foxhole religion,” he says: “It has been 
praised as the beginning of a religious revival that will sweep the country 
when the men return. Even if they were not coming back in little 
dribbles, we dare not forget that ‘foxhole religion’ is not Christian 
religion. On the other hand, it has been reviled as ‘fear psychosis.’ 
The truth is probably somewhere in between.” In the “foxhole religion” 
of the uncounted thousands of men brought face to face with terror 
and destruction he sees an opportunity for the Church to bring to 
men the saving truth of the Gospel. The Church “must plan that the 
next generation be not ignorant of the Gospel of Jesus Christ.” The 
article closes with this stirring appeal: “Men have died in faith and 
have been buried under white crosses. Thousands have been wounded 
and returned home, crippled but thankful for life. Millions have suffered 
in heat and cold. They have lived together as brothers of necessity. 
They have worshiped in their own ways, often led by fearless chaplains. 
They have seen the needs of the world. They have known the peace 
of Christ. The Church must not merely canonize the dead and glorify 
the hero; it must seize the vision, follow the sacrifice, spread the Gospel, 
increase the faith. By the grace of God the Church shall go forward 
in faith, serving the Lord.” To the praise of the Lutheran Church it may 
be said that during the War it has made heroic efforts to bring to its 
own men and to others the saving truth of Christ. Let it be said of 
her also that after peace has come she may continue, first, in seeing the 
divine truth in ever clearer and fuller light, and then in making it known 
to the millions who are yet without God and without hope in the world. 
That will require much ardent prayer, much diligent study of God’s Word, 
and much self-sacrifice. God surely has appointed us to do great things 
for Him and His elect in this last season when the ripening harvest 
is to be brought in. J.T. M. 


Unashamed Fundamentalists.—In a “review of the recent history 
of Fundamentalism” Philip E. Howard, in the Sunday School Times 
(May 26, 1945) points out that while to the man of the world the 
Fundamentalist is old-fashioned and to the Liberal he is an obsurantist 
and to some professing Christians he is a contentious spirit, these ideas 
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are all wrong. According to Webster’s New International Dictionary 
(1934) Fundamentalism is a) “a recent movement in American Protestant- 
ism in opposition to modernistic tendencies, re-emphasizing as funda- 
mental to Christianity the inerrancy of the Scriptures, Biblical miracles, 
especially the Virgin Birth and the physical resurrection of Christ and 
the substitutional atonement. b) The beliefs so emphasized. c) The 
state or fact of being an adherent of Fundamentalism.” Mr. Howard 
then traces the name back to the publication, from 1909 to 1915, of 
twelve paper-bound, small volumes called “The Fundamentals.” These 
(as he says) are a perfect mine of masterly articles, fulfilling Jude’s 
exhortation to “earnestly contend for the faith which was once de- 
livered unto the saints.” The “two intelligent, consecrated Christian 
laymen were Milton and Lyman Stewart of Los Angeles. The small 
books, containing about 125 pages each, were issued by the Testimony 
Publishing Company (not Inc.), 808 La Salle Street, Chicago. Among 
the editors of “The Fundamentals” are noted Rev. A. C. Dixon, who 
in 1911 became pastor of The Metropolitan Tabernacle in London, 
founded by C. H. Spurgeon, Louis Meyer, a Christian Jew, Dr. R. A. 
Torrey, then dean of the Bible Institute of Los Angeles, and others, 
all outstanding preachers and teachers. It may be of interest to state 
that over 2,500,000 copies of the twelve volumes were published and 
circulated, and that the call for back volumes has been so insistent as 
to make necessary the reprinting of over a quarter of a million addi- 
tional copies of the earlier issues, thus bringing the total output up to 
nearly 3,000,000 copies. Approximately one third of these 3,000,000 
copies have gone to countries outside the United States. About one 
half of the latter have been sent to various parts of Great Britain, and 
the rest to other foreign countries. The great majority of Protestant 
missionaries of the world have received them. Dr. Howard remarks 
on this: “It is regrettable that these little volumes are out of print, 
but their influence in holding back the tide of Modernism and defending 
the Faith is incalculable.” Among the writers of the articles were 
James Orr, Benjamin Warfield, R. A. Torrey, A. T. Pierson, Howard A. 
Kelly, M. G. Kyle, H. C. G, Moule, James M. Gray, F. Bettex, A. C. 
Dixon, Lord Lyttleton, and others of equal fame. Out of the testimony 
of the twelve small volumes grew the various Fundamentalist associa- 
tions in different countries which continue the witness to the truth 
that was so bravely made some thirty years ago. It has been said that 
Fundamentalism broke the neck of Modernism, for while colleges, 
universities, seminaries, church periodicals, and the like, advocated 
Modernistic unbelief, the large middle class of Christians, forming the 
bulk of the churches at home and abroad, adhered to the simple Chris- 
tian faith of sin and grace as published by the Fundamentalists. Lu- 
theranism is not Fundamentalism, for it goes far beyond Fundamentalism 
in demanding faithfulness to all the teachings of Holy Scripture. But 
Lutheranism, just because it is Biblical Christianity, appreciates the 
value of the Fundamentalist movement in pointing out to millions of 
men the basic articles of the Christian faith, without which no one can 
be a Christian. J.T.M. 
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Word from Dr. Schweitzer. — The Christian Century (May 30, 1945) 
publishes a letter from Dr. Schweitzer, medical missionary in Lambaréné, 
French Equatorial Africa, which shows in a remarkable way the heroic 
fortitude of this amazing scholar-missionary. He writes: “I have just 
read the lines which The Christian Century devoted to me on the occasion 
of my seventieth birthday. It was most kind of you thus to evince 
your sympathy. Alas, for the work I have to do I ought to be thirty 
years old, not seventy! Nevertheless, I thank God that my health is 
still good enough to allow me to fill my post at my hospital. Naturally 
I have been put to something of a strain by the considerable efforts 
I have had to make day after day for many years. I have not left the 
hospital even for a day over a very long time. But I am still on my feet. 
You wonder how I spent my seventieth birthday. That day—a Sun- 
day —I had even more to do than ordinarily. In the afternoon my 
colleague and I operated a strangulated hernia which had arrived that 
morning. And I had several heart cases which worried me greatly. 
Moreover, the heat was excessive even for people accustomed to the 
torridity of equatorial regions. The hospital is full of patients, white 
and black. With our staff reduced as it is, we are barely able to keep 
up our regular work. But fortunately the end of the war is near, and 
then I shall be able to get fresh help from Europe. I myself shall be 
obliged to stay on here for several months after peace comes until the 
hospital is restaffed and the new personnel is familiarized with the work. 
I am deeply grateful for the aid the friends in the U.S.A. are sending 
the hospital. I do not know how to express to them my thanks and 
the thanks of my fellow-workers. Excuse me for not writing in English. 
It is so much easier for me to write in French. My wife and I send you 
and the members of your editorial staff our best wishes.” J.T. M. 


Treatment in Germany of American Prisoners of War.— The fol- 
lowing editorial in the Christian Century should not be overlooked: 

“American Red Cross authorities reported last week that more than 
99 per cent of the American prisoners taken by the Germans have 
survived their hardships and are now gradually returning home. Think 
about that a minute. It is an amazing record. When account is taken 
of the number who were severely wounded when captured, and of the 
state of wild disorder inside Germany during the closing weeks of the 
war when many Americans were taken prisoner, sych figures must be 
accepted as proof that, in the main, the German army treated its captives 
‘correctly. Moreover, the Red Cross says that when Hitler ordered 
the execution of Allied airmen in retaliation for the bombing of German 
cities, his generals, pointing to the ‘correct’ treatment of prisoners in 
England and the United States under the terms of the Geneva con- 
vention, refused to carry out his orders. Of course, such a record as 
this does not wipe out that of Buchenwald and the other concentration 
camps. But it does indicate that not all Germany was swept by sadistic 
frenzy, and that the spirit of the Nazi Black Shirts did not poison the 
entire nation. Perhaps this Red Cross report will also help to get it 
through some American heads that most of the torture victims in the 
concentration camps were themselves Germans or slave laborers who 
had no status as war prisoners but were Gestapo victims.” 
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Resolutions of the Bible Presbyterians on Separation. — At their 
meeting in Harvey Cedars, N.J., held May 24—29, the so-called Bible 
Presbyterians passed several resolutions concerning separation from 
manifestations of worldliness and from false teachers which should 
be studied by the Church. We do not quote all of the resolutions, some 
of them having reference to special problems of the Bible Presbyterians. 
It is Resolutions 1 and 2 with which we are concerned. They read as 
follows: 

“Resolution 1. In conformity to the Word of God, and without 
adding thereto any rules binding the conscience, we do hereby urge 
our membership to lead a holy life separated from worldly sin. We hold 
that participation in games commonly used for gambling sets a snare 
for our young people, introducing them to gambling associates and 
leading them in this evil practice. We hold that the patronage of the 
commercial theater is not conducive to the development of the spiritual 
life. We hold that the promiscuous familiarity between the sexes in 
modern society in the modern dance and in other modern social customs 
sets dangerous temptations before the young. We also desire to declare 
that we deem it wise to pursue the course of total abstinence with 
regard to alcoholic beverages, and also tobacco; and furthermore we 
are unalterably opposed to the modern saloon and the liquor traffic in 
general. We urge all ministers and Christian leaders among us to dis- 
courage these and other worldly practices among the Lord’s people, 
and to give their testimony uncompromisingly against all forms of sin. 


“Resolution 2. 1) We hold that it is a Christian’s duty to separate 
himself from all co-operation in religious activities with those who 
deny the full authority and dependability of the Word of God, and that 
no consideration of expediency could ever warrant such co-operation. 

“2) As concerns co-operation with those people who, while them- 
selves believing in the fundamental doctrine of the Christian faith, 
continue in membership in denominations which include known unbe- 
lievers, and fail to see clearly and to observe fully the Scriptural in- 
junction to separate themselves from such organizations, we hold that 
this is a sphere of expediency, that is, one in which no man’s conscience 
may be bound by other men; however, we as a Synod feel that great 
harm is done in many cases by such co-operation, and hence that it is 
unwise to enter upon or continue in them without careful consideration. 


“3) Regarding such individuals as are described in paragraph one, 
we should seek by every possible means to win them to Christ; regarding 
such individuals as are described in paragraph two we urge that they be 
dealt with in a spirit of brotherly love, seeking by every proper means 
to win them to the Scriptural position of separation rather than to drive 
them from us, and yet not violating our conscience.” 

In view of the Puritanic ancestry of these Bible Presbyterians it 
is with some amazement that one reads these resolutions. With respect 
to worldliness we notice that they are careful, and in some instances 
where formerly they would have spoken of sins, they now use the 
word “dangerous.” For instance, total abstinence from alcoholic beverages 
is not declared something necessary, but merely wise. We observe a 
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definite retreat from the Calvinistic position which holds that everything 
is sinful which God has not declared permissible, and a quasi-acceptance 
of the Lutheran position, which says that everything is at our disposal 
except things that God has declared to be wrong. The resolutions per- 
taining to separation in religious matters from people who deny the 
fundamentals of the Christian faith have a true Scriptural ring. These 
people correctly see that one cannot be for a truth and against a truth 
at the same time. The case of Christian people who hold membership in 
churches to which known unbelievers belong is dealt with carefully. 
Here, however, one feels there is a certain lack. The resolution should 
have stated that in such instances testimony has to be borne by the 
believers and that if witness bearing is ineffective, finally separation from 
such churches becomes the duty of Christians. It is difficult, of course, 
to draw the line indicating when the withdrawal has to come. Point 3 
under Resolution 2 has an evangelical tone. In Resolution 2 one other 
point should have been mentioned, and that is the duty of Christians 
to adhere to everything that the Scriptures teach regardless of whether 
the particular teaching is fundamental or not. Where God has spoken, 
we human beings dare not assume an attitude of indifference. That 
such a position does not imply that a person necessarily has to separate 
from everyone who holds an error in a non-fundamental point, and 
that in such cases the attitude of the erring brother toward the Scrip- 
tures is of prime importance, has often been pointed out. A. 


The American Lutheran Church and the Federal Council of 
Churches.— The National Lutheran Council Bulletin carries the fol- 
lowing informing item: 

“Rumors persist that ‘The American Lutheran Church has with- 
drawn from the Federal Council of Churches,’ and inquiries concerning 
such ‘action’ are received at the National Lutheran Council News Bureau 
offices at intervals of every few weeks. These reports seem to trace 
back to an article carried by Liberty, a religious quarterly published in 
Washington, D.C., which reported a four-point resolution concerning the 
Federal Council, voted last year at a convention of the Ohio District 
of the American Lutheran Church. 

“That resolution, according to Dr. James W. Schillinger, president 
of the Ohio District, was as follows: 

“‘Be it resolved that the Ohio District go on record as disfavoring 
the suggestion that we consider even a consultative membership in 
the Federal Council of Churches, 

“‘We deeply regret that conditions within the Federal Council of 
Churches make it impossible for the American Lutheran Church to 
enter into a consultative relationship at the present time. 

“However the Ohio District takes prayerful and thankful note of 
the presence of new Evangelical Brethren in the Federal Council of 
Churches, and the Councils of constituent denominations and con- 
gregations, 

“‘We urge our American Lutheran Church to encourage these 
Evangelical Brethren to maintain their Evangelical convictions, said 
encouragement to be offered in conformity with Lutheran ideals and 
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convictions as to the nature of the Church of Jesus Christ, the common 
Lord of all true believers.’ 

“The resolution was adopted as the result of a discussion as to 
whether it would be advisable for the American Lutheran Church to 
establish a consultative relationship with the Federal Council. 

“In order to keep the record clear it should be noted that no 
Lutheran body has full membership in the Federal Council of Churches, 
and but one has any official connection. The United Lutheran Church 
in America has a ‘consultative relationship’ which allows it to appoint 
its own representatives to a number of the Federal Council committees 
and commissions, to sit in at discussions and to present the viewpoint 
of the Lutheran Church. Other bodies, boards or agencies, have relation- 
ship or affiliation with various interdenominational agencies which in 
turn bear relationship to the Federal Council of Churches. 

“The resolution of the Ohio District of the American Lutheran 
Church did not constitute ‘divorce,’ but rather advice to the parent 
body not to marry!” A. 


New Guinea Lutheran Missionaries Exonerated. — Not with feelings 
of satisfied vengeance, but because we like to see justice and fairness 
prevail and the good name of the Lutheran Church upheld, we are 
happy to reprint an editorial from the Christian Century, which brings 
the information pointed to in our caption. The Missouri Synod mis- 
sionaries pointed to must be the representatives of our sister Synod 
in Australia. 

“Early in the war in the south Pacific, George H. Johnson, an 
Australian newspaper correspondent, charged that Lutheran missionaries 
acted as guides for the Japanese invaders of New Guinea. Later he 
repeated the charges in New Guinea Diary, a book published in Australia, 
saying that ‘certain Lutheran missionaries of Australian, British, and 
American nationalities have been acting as guides for the Japs.’ The 
accusation was reprinted in American papers, and probably girdled the 
globe. Australian Lutherans thereupon initiated an investigation and 
insisted that military authorities do the same. They discovered that 
there was not the slightest vestige of truth in the report. Thereupon 
the American Lutheran Church and the Missouri Synod Lutherans in 
this country, whose missionaries were involved, decided to bring suit 
under Australian libel laws against the publisher of the Johnson book. 
The publisher realized that his case would not stand up in court and 
offered an apology and whatever redress was possible. The plaintiffs 
accepted the offer. Thereafter the publisher carried advertisements in 
eight Australian and New Zealand newspapers expressing his regret 
and declaring that ‘the allegations . .. were without foundation.’ He sent 
correction slips to all libraries, to all bookstores stocking the volume 
and to all known purchasers of the book. He agreed that all subsequent 
editions would delete the offending passages. Just to make certainty 
doubly sure, he agreed ‘not to reprint them in any shape or form.’ Now 
the Lutherans’ lawyers are going after the newspapers which originally 
printed the story. Libel laws being what they are in Australia, it 
appears that the truth can catch up with and demolish a wartime lie. 
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Now we would like to inquire who were the ‘representatives of other 
missions’ who the National Lutheran Council says started rumors which 
were the basis of the original charges.” A. 


Luther Maligned by a Writer in the Watchman-Examiner. — It 
seems that old lies and errors, though cut down effectually, are bound to 
be resurrected again and again. In the Watchman-Examiner of May 17, 
1945, a writer by the name of Frederick Eby, submitting an article on the 
subject “The German Apostasy and Kultur,” makes a nasty attack on 
Luther, asserting that Luther was partly responsible for the rise of 
Nazism. He writes thus: “There can be no doubt that Luther ex- 
perienced a great spiritual inspiration in the hour when it dawned upon 
his mind that ‘the just shall live by faith” He was a courageous Chris- 
tian when he appeared before the Diet of Worms and defied the all- 
powerful Papacy. ‘I neither can nor will revoke anything, seeing that 
it is neither safe nor right to act against conscience. God help me,” 
was the utterance of as brave a spirit as walked the earth. Had things 
taken their logical course under the circumstances, Luther would have 
gone to the martyr’s stake, like Huss before him. But that was not to be. 

“Leaving Worms abruptly and alone, Luther was suddenly seized 
and kidnaped by the Elector of Saxony and secretly spirited away to the 
castle at Wartburg, where he was held incommunicado for a lengthy 
period. How proudly the keepers of the castle point out the spot on 
the wall made by the bottle of ink which Luther hurled at the devil. 
But only the careful historian knows what traffic Luther had with 
his Satanic majesty and recognizes the transformation wrought in 
Luther’s character while at Wartburg. Up to this, he had been the 
intrepid reformer who had placed his trust in God alone and salvation 
by grace. He proclaimed the liberty of the individual to choose his 
own relation to God, and he had opened the Bible without reservation 
to all men. He had become the popular leader of the fast-spreading 
revolt against Rome, the deliverer of all who sat in spiritual bondage. 

“Then a tremendous change took place in this leader whom the 
people trusted. The Peasants’ Revolt, which was the only genuine threat 
against German feudalistic government, shocked Luther to the core 
of his being. In a rage he commanded the magistracy ‘to fire, stab, 
smite, and strangle’ the poor peasents, ‘just as one would beat to death 
a mad dog.’ This ruthless fury is certainly not the spirit of Christ. 

“This was followed by the horrible tragedy of the fanatics of 
Muenster. Naturally, the freedom of religion that Luther proclaimed 
had been seized upon and exaggerated by various groups. Now he 
reversed himself quite completely. In place of the free access to the 
Scriptures, he substituted his Smaller and Larger Catechisms ‘as the 
right Bible of the laity.’ In place of freedom of belief, he instituted a 
strict indoctrination and control by the state. Cuius regio, eius religio 
was the new order. He damned the quietistic Anabaptists as violently 
as did Zwingli, Calvin, or the Roman Curia. The appeal to reason 
infuriated him. Reason he distrusted and declared she was a harlot 
so beautiful that she ought to have dirt thrown in her face so that 
she would not be so seductive. All this sums up to just one thing: 
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Luther had fallen victim to the dread power of Germanic civil authority, 
which he identified with the will of God. Deeper than his confidence 
in a personal God and salvation by grace was his abject submission 
to princely power and state authority. It was not so much New Testa- 
ment Christianity that furnished the basis of his views of government, 
but Old Testament theocracy.” 

One is horrified reading such misrepresentations. The writer evi- 
dently has but little understanding of what Luther stood for and what 
constituted the heart of his theology. Some of the very things that 
Luther fought are here ascribed to him. We should not be surprised. 
A man who can say “Luther had fallen victim to the dread power of 
Germanic civil authority” is capable of anything in the line of historical 
writing. A. 

Charity Work Done by the Swedish People.— Dr. Ralph H. Long, 
executive director of the National Lutheran Council, has submitted the 
following facts which show the great extent to which Sweden is engaged 
in relief work. 

“Sweden has become a place of refuge for thousands of homeless 
and helpless people of whom the great majority are of the Lutheran 
faith. There are in all about 200,000, made up largely of Norwegians, 
Danes, Finns, Esthonians, Latvians, and Lithuanians. The Swedish Com- 
mittee for International Help, which is a co-ordinating agency for all 
the various relief activities, reports that about one billion Swedish crowns 
will be expended. Already voluntary gifts amount to 300 million crowns. 
Men and women are being trained for medical and social work in the 
postwar period. 

“There are, for instance, 40,000 refugees from Norway. Their 
spiritual care is looked after by the sixteen Norwegian pastors who 
are in Sweden. They need not only bread for their bodies, but there 
is a real desire for the Bread of Life. Because of an insufficient supply 
of Bibles in their language they cannot all be provided with them. 
These refugees actually ‘queue up,’ that is, stand in line, for New 
Testaments. 

“A new appreciation of the Word and of the Lutheran Confessions 
has been gained by these 20th century martyrs and refugees. Differences 
of opinion have vanished with respect to the faith, and they now present 
a common evangelical front. 

“Similar conditions exist in the other groups, who are not only 
fighting for their freedom, but also for their faith. The Archbishop of 
Sweden has opened his home to give shelter to Bishop Kopp of Esthonia, 
who is a refugee. 

“Truly Sweden is an oasis where thirsty souls from countries laid 
waste by war receive nourishment for their bodies and souls. This spring 
of life is of such strength that it flows out into adjoining lands. 
Thousands of children in Finland are being helped, and aid has been 
granted to the Church in Finland by our Swedish brothers. 

“In Norway alone 137,000 children, 80,000 old people, and 23,000 office 
boys and school children are being fed. A hospital has been established 
by the Swedish Committee which accommodates 125 patients. Eight 
thousand couples in Sweden are acting as foster parents for as many 
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children in Norway. Six convalescent homes are being operated. Already 
about thirteen million dollars has been collected by freewill offering 
for this ministry. The requirement on the present scale is about 
$500,000 per month for this work in Norway, and it is far too inadequate. 
“The problems of relief after peace comes will be stupendous. Our 
Lutheran Church in America must prepare now to meet the most 
urgent needs of their suffering brethren.” A. 


“Doctrinal Agreement a Luxury.” — Stanley High, well-known man 
of letters and adviser of politicians (e.g. the late Wendell Willkie), has 
this to say in the Christian Century, in an article entitled “Let’s Have 
More ‘Clevelands’!” referring to a recent conference in that city: 

“Twenty years ago I would have been greatly stirred by the recent 
plea of John D. Rockefeller, Jr., for a ‘reborn church’ which ‘would pro- 
nounce ordinance, ritual, creed all non-essential for admission into the 
Kingdom of God or His Church.’ Granted that that may still be im- 
portant. Granted, also, the wide areas of Protestantism still unreclaimed 
from sterility. Nonetheless, his words did not make a prophetic ring in 
my ears. On the contrary, they sounded more like a call to return to 
a crumbling milestone which has long since been passed by those ele- 
ments of Protestantism from which a reborn Church must come. In 
a world like ours, nothing seems to me to be less important than agree- 
ment about our theology and the ritual by which we implement it. 
Struggling to get such an agreement is a luxury which, perhaps, we can 
return to when the times are less desperate. 

“What is now at stake is basic Christian principles which antedate 
Christian theology and to which, regardless of their theology, most Prot- 
estants — as Cleveland proved, are deeply committed. What is now re- 
quired of us is to declare and activate those principles. If we do, then 
something more important — to Protestants — than a reborn Church will 
result. That result will be a resumption, in Western society, of the 
growth of those standards of human relationship which, across most 
doctrinal and ecclesiastical lines, we call New Testament standards. 

“We can save our own souls in the privacy of our separate the- 
ologies. But we can save society only together. Cleveland seemed to 
me to indicate no tendency to surrender the former privilege, but a hope- 
ful sign that we are accepting the latter responsibility. 

“But why is it, with the precedent so well and so productively 
established in the field of international relationships and peace, that we 
seem to move so slowly and so inauspiciously elsewhere? It can hardly 
be because, having gone at least to the borders of prophecy on this one 
issue, Protestants conclude that their prophetic duty has been done. 

“Take, for example, the problem of labor-management relations. 
Protestantism here is not only way behind the Roman Catholics. It is 
way behind the times. Yet as much of the shape of things to come — 
Christian or non-Christian — will be fashioned in this area as in any 
other, including the area of international politics. I do not believe that 
that fashioning can be Christian, in the democratic sense in which 
Americans have traditionally defined that word, without a much greater 
contribution from Protestantism than Protestants now are making. 





570 Theological Observer 


“Why is it that we cannot have in this field a Federal Council com- 
mission of comparable stature and eventually of comparable standing 
with the Commission on a Just and Durable Peace? Is it because we 
have no comparable leadership — no John Foster Dulles, for example — 
on which to draw? I am inclined to think, rather, that it is because 
the comparable leadership which is available for use has not been used.” 

What shocking sentiments! No “agreement about our theology” 
needed! Objective truth does not count. The view espoused is that of 
secularism. There is one objective — making this world a more pleasant 
place to live in. May God have mercy on such a type of Christianity! 

A. 


Brief Items.— According to press reports the Reformed Episcopal 
Church, a member of the Federal Council of the Churches of Christ in 
America since 1909, resolved at its meeting on May 24 to sever its con- 
nection with the Federal Council. It is stated that a number of churches 
of this small body had held special prayer meetings in which with- 
drawal from the Council was discussed. The withdrawal was first ad- 
vocated in 1939. 


“To my mind the anti-God youth of Germany are no more of a 
world problem than the anti-God youth of Russia and her Soviet 
Republics. And there is the possibility of the growth of an anti-God 
movement in the United States. Earl Browder has served notice that 
Communism in our land is about to return to the ‘party line,’ working 
for revolution in our form of government. That this means an increas- 
ing number of those who are antagonistic to the Church does not admit 


of doubt. The way to combat radical Communism is to convert the 
Communist; and the Church must get at it.” — The Presbyterian. 


Race tracks have been re-opened, we are told, and according to 
observers the windows where $50.00 bets could be placed were almost 
as well patronized as those where bets amounting to $10.00 were re- 
ceived. “Why should ye be stricken any more? Ye will revolt more 
and more: the whole head is sick and the whole heart faint,” Is. 1:5. 


In spite of transportation difficulties the Presbyterian Church of the 
United States of America (Northern Presbyterians) held its annual 
convention at Minneapolis. It chose as its Moderator Dr. William 
Blakeman Lampe, pastor of the West Presbyterian Church of St. Louis. 
He became somewhat prominent through participation in negotiations 
with the Presbyterian Church U.S. (Southern Presbyterians) in an 
attempt to unite these two Presbyterian bodies. 


“The Army, which has about 7,800 chaplains, reports at latest count 
that 46 of their chaplains have been killed in action, 49 have died while 
in line of duty, 144 have been wounded in action, one has died of disease 
while being detained by the enemy, 38 are being detained by the enemy, 
and 12 are missing in action. The Navy, which has about 2,600 chaplains, 
reports that at last count 5 chaplains have been killed in action, 4 have 
died in line of duty, one has been killed in operational accidents, 4 are 
being detained by the enemy, and 25 have been wounded in action.” 

Watchman-Examiner 
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In London died May 17 a man whose preaching made him well 
known throughout the English-speaking world, Dr. G. Campbell Morgan. 
He reached the age of eighty-one. His work was characterized by a firm 
adherence to the inspiration of the Scriptures. In 1889 he was ordained 
as a Congregationalist minister. 

Dr. Oxnam, president of the Federal Council of Churches of Christ 
in America, in his book Preaching in a Revolutionary Age, wrote the 
following blasphemous paragraph: “Hugh Walpole in Wintersmoon tells 
of a father and son at church. The aged rector read from the Old 
Testament, and the boy learned of the terrible God who sent plagues 
upon the people and created fiery serpents to assault them. That night 
when the father passed the boy’s bedroom, the boy called him, put his 
arms around his father’s neck, and drawing him close, said: ‘Father, you 
hate Jehovah. So do I. I loathe him, dirty bully!’ We have long since 
rejected a conception of reconciliation associated historically with an 
ideal of a deity that is loathsome. God for us cannot be thought of 
as an angry, awful, avenging Being, who because of Adam’s sin must 
have his Shylockian pound of flesh. No wonder the honest boy in jus- 
tifiable repugnance could say, ‘Dirty bully!’”— No comment needed! 


“The body of Bishop Challoner, famous for his revision of the 
Douay Bible, is soon to be transferred to the crypt of Westminster 
Cathedral. At present it lies in the Protestant churchyard at Milton, 
Berkshire, England, where it has remained since his death in 1781. 
After the transfer the possibility of beginning a diocesan process for 
the bishop’s beatification will be considered.” — America (R.C. weekly). 
So the old superstition continues! 


oa Concerning Roman Catholic Seminaries in Germany: “According 
to figures given in the London Universe for March 29, 97 per cent of all 
seminarists were compelled to give up their ecclesiastical studies and 
were forced into the army. Hundreds died on the battlefield or were 
captured. Many of the seminaries were closed, and even those that 
remained open were empty during the last years of the war. The 
number of the newly ordained in the Munich Diocese alone dropped 
from an average 150 in 1933 to 3 in 1944.— America (R.C. weekly). 

Where is Beth Yearah located? It is mentioned in Talmudic litera- 
ture. Dr. William Foxwell Albright says its site has now been identified 
in Galilee. The belief is expressed that the city is as old, if not older 
than, Damascus and that Abraham passed through it. It seems to have 
been a flourishing city two thousand years before Christ. 

According to press notices the famous Basilica of San Lorenzo, 
a fifteen-hundred-year-old church in Rome, which attracts visitors 
especially on account of its thirteenth century frescoes, was severely 
damaged during an air raid. The same thing is true of the fifth-century 
church of Santa Chiara in Naples, likewise famous for its frescoes 
of the thirteenth century. In Benevento the cathedral with its famous 
twelfth century Byzantine door was destroyed. 

The Navy has a new chief of chaplains, William N. Thomas, who 
takes the place of Rear Admiral Robert D. Workman. The new chief 
of chaplains is a Methodist. A. 
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All books reviewed in this periodical may be procured from or through Con- 
cordia Publishing House, 3558 S. Jefferson Ave., St. Louis 18, Mo. 


Children of the Bible.— Jesus Our Friend and Savior.— Builders of 
a Nation. Teachers’ manuals accompanied by children’s work 
sheets. Lessons in religion for part-time schools. Concordia Pub- 
lishing House. Price of manuals, 25 cents each; of individual sets 
of work sheets, 15 cents. 


These manuals and work sheets, prepared and published under the 
auspices of the Board for Parish Education of the Evangelical Lutheran 
Synod of Missouri, Ohio, and Other States, will undoubtedly prove of 
great value to the part-time agencies of the various congregations, for 
whom they are particularly intended. Each manual offers fourteen 
lessons and one review. The biographical form of presentation in the 
last manual should prove especially valuable, since later work can easily 
be built up around the fundamental facts. The material is adapted also 
for the Christian home, especially in cases where regular attendance 
at a parish school or Sunday school is not possible. Pastors not already 
familiar with the series will do well to examine this material very care- 
fully, since it offers great possibilities. P. E. KRETZMANN 


Pastoral Theology. By John H. C. Fritz, D.D. Second Edition, Revised. 
Concordia Publishing House. 384 pages, 94%x6%4. $3.25. 

This volume needs no recommendation. The clergy of our Synod 
accord it first place as the text- and reference book in the field of 
pastoral theology. It has served as textbook at Concordia Seminary 
since 1932, when its esteemed author first published it after having 
taught its subject matter for a number of years. 

This second edition is prefaced by this statement: “The larger part 
of ‘The Work of Preaching’ and ‘The Rules and Regulations for the 
Church Council’ have been placed into an Appendix; ‘A Brief Outline of 
Homiletics, a ‘Proposed Constitution of a Christian Congregation,’ and 
some paragraphs on ‘The Church and the Lodge’ have been added in 
the Appendix. In the body of the book a paragraph on ‘Demoniac Pos- 
session’ has been inserted; the paragraph on ‘Birth Control’ has been 
rewritten; a footnote in reference to the relation of Church and State 
has been expanded; certain examples in the chapter on ‘Stewardship’ 
have been omitted. Since the pagination had to be changed, a new 
topical index has been prepared.” 

In recent books in this field we find a strong trend toward the case 
method in the teaching of pastoral problems. Few will question the 
value of such practical presentations. However, such practical cases 
should presuppose a thorough understanding of the divine principles 
which are to be applied. Dr. Fritz has chosen to omit actual cases 
because similar cases are not alike in every detail and therefore cannot 
always be measured by the same yardstick. 
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We consider this book a “must” in every pastor’s library. It is 
a trustworthy guide in the faithful performance of ministerial duties. 

The new cover is an improvement for which Concordia Publishing 
House is to be commended. L. J. Steck 


“And So All Israel Shall be Saved.” An Interpretation of Romans 11:26a. 
By William Hendriksen, Professor of N. T. Literature at Calvin 
Seminary, Grand Rapids, Mich. Baker’s Book Store, Grand 
Rapids 6, Mich. 36 pages, 542x734. 45 cents. 

In simple but warm and convincing sentences this booklet dis- 
cusses the Pauline passage which those who believe the tenet of the 
conversion of the whole Jewish nation before Judgment Day consider 
their Gibraltar. The author first shows that “all Israel” cannot here 
signify all believers from Jews and Gentiles. Next he examines the 
vagary of the Millennialists, who make “all Israel” mean “all Jews,” 
although generally “all” does not signify “all” for them when they ex- 
plain their position; how untenable their view is, is clearly shown. 
Finally the correct interpretation of the term, that “all Israel” desig- 
nates all the elect among the descendants of Abraham is dwelt on and 
substantiated. 

In spite of its small size the booklet is a valuable publication. The 
questions for review and the supplementary questions appended to each 
chapter (the latter set of questions intended for those who know Greek) 
enhance its usefulness, as do also the references to some of the authors 
who have written on the subject. W. ARNDT 


Something About Kierkegaard. By David E.Swenson. Augsburg Pub- 
lishing House, Minneapolis. 259 pages, 8346. $2.50. 

Dr. Swenson, a native of Sweden, was for many years professor of 
philosophy at the University of Minnesota, where he devoted himself 
largely to the study of Kierkegaard’s philosophy. This volume of his, 
which now appears in a revised and enlarged edition, offers, besides 
a fine biographical sketch, “interpretations” of certain phases of Kierke- 
gaard’s thought, in reality, most valuable discussions, as, for example, 
an investigation into Kierkegaard’s existential dialectic, an examination 
of Kierkegaard’s “anti-intellectualism,” a review of Kierkegaard’s three 
stages on the way of life, a brief but excellent review of Kierkegaard’s 
treatment of the doctrine of sin, and a general overview of Kierkegaard’s 
estimate of journalism, which makes very interesting reading. To this 
are added a comprehensive correspondence of the author with prominent 
Kierkegaard students and various estimates of Kierkegaard by men 
who speak with authority. The book will, of course, not supply the 
reader with all the knowledge which he would like to possess of the 
“Danish Socrates,” but he who peruses it slowly and thoughtfully will 
certainly learn much about him. The title might be changed to read: 
“Something which every educated person ought to know about Kierke- 
gaard.” We recommend it as a noteworthy contribution to the rapidly 
increasing Kierkegaard literature in our country. 

JOHN THEODORE MUELLER 
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Protestantism. A Symposium. Commission on Courses of Study, the 
Methodist Church, Nashville, Tenn. 282 pages, 9x6. Cloth. $2.00. 


The Introduction to this “Symposium” begins with the statement 
“The hour has struck for a strong re-affirmation of the basic principles 
of the Protestant Reformation.” The essays are partly historical, depicting 
Protestantism in its historic background; partly interpretational, ex- 
pounding Protestantism in its relation to doctrinal and ethical problems; 
partly missionary, pointing out the large areas in which Protestantism 
may exert itself in the future. Among the writers we notice such out- 
standing liberals as Georgia Harkness, A. C. Knudson, H. F. Rall, W. E. 
Hocking, F. J. McConnell, R. W. Sockman, E. C. Colwell, and H. P. Van 
Dusen. An essay on “Luther and His Tradition” has been furnished by 
A.R. Wentz of Gettysburg Seminary. While in general the articles are 
not very profound and technical, they are nevertheless valuable, since they 
offer a general overview of modern liberal Protestant thought, its justifica- 
tion and its missionary program. It is in the historical articles especially 
that the reader will find much helpful material, though he will find there 
also that liberal Protestantism, having surrendered the Gospel of Jesus 
Christ, has thereby surrendered also its raison d’etre. A Church that 
gives up the sola Scriptura and the sola gratia can hardly justify its 
existence over against Rome and infidelity. JoHN THEODORE MUELLER 


_ Evolution, Creation, and Science. By F. L. Marsh, Ph. D., Professor of 
Biology, Union College, Lincoln, Nebr. Review and Herald Pub- 
lishing Association, Washington D.C. 304 pages, 8x5%. $2.25. 

This is a book which believers in the Biblical doctrine of creation 
will read with much joy and profit. Dr. Marsh, professor of biology, 

Union College, Lincoln, Nebr., demonstrates that the current theory of 

evolution is tenable neither on rational nor on scientific grounds, while 

the doctrine of creation and propagation “after his kind,” as set forth 
in Scripture stands the tests both of reason and of science. Within the 

“kind,” which he denotes by a new name, baramin (from bara, create, 

and min, kind) since the modern term “species,” as also that of “genus,” 

is often much too narrow, there are, as he points out, amazing processes 
of variation in organisms, modern hybridization having accomplished 
wonderful results both in plant and animal life. The book has great 
apologetic value, and its attack upon atheistic evolution, which, as the 
author shows, rests upon authority rather than upon proof, is un- 
answerable. Perhaps the reader will not find himself in agreement with 
every statement of the author, but on the whole he will welcome this 
book as an interesting and informative monograph on a subject which 
is always timely. Educators dealing with students who face the problem 
of evolution vs. creation will do well to examine Dr. Marsh’s arguments. 
JOHN THEODORE MUELLER 


Contemporary Thinking About Jesus. By Thomas S.Kepler. Published 
by Abingdon-Cokesbury Press. New York. 429 pages, 94%4x6%4. 
$3.50. 

This is the second anthology prepared by Thomas S. Kepler. Like 
the first, Contemporary Religious Thinking, this second anthology repre- 
sents only the liberal view. True, the compiler recognizes a few neo- 
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orthodox theologians, e. g., Edwin Lewis, Christian Manifesto; J. S. 
Whale, Christian Doctrine; Paul S. Minear, The Relevance of the Mes- 
sage for Our Day, but he ignores the conservatives completely. How 
can a compiler of significant treatises on the person and work of Christ 
overlook such a scholarly work as Machen’s antimodernistic and Bible- 
centered The Virgin Birth? The collection has been made in the spirit 
of Adolf Harnack, from whose unchristian What Is Christianity? Kepler 
quotes the chapter on the unique character of the Gospels. Liberal 
theologians are given the floor almost exclusively: E.S. Brightman, J.S. 
Case, C.C. Montefiore (president of Liberal Jewish Synagogue, South- 
ampton), Paul E. More (a “Christian” humanist), Albert C. Knudson, 
Charles Guignebert (the French higher critic), Nicholas Berdyeav (the 
Russian gnostic mystic). The compiler has arranged the fifty-five essays 
in five chapters: I. The Nature of the Synoptic Gospels, II. The Portrait 
of Jesus in the Fourth Gospel, III. Jesus’ Relationship to History, 
IV. Eschatology and Ethics, V. Modern Evaluations of Jesus. The first 
two chapters discuss “form criticism” and related questions. The liberal 
theologian believes that the “portrait” of Jesus depends on the recon- 
struction of the Gospels according to higher criticism. In the third 
chapter a number of essays deal with the historicity of Jesus, His virgin 
birth (“Jesus was in all probability not miraculously born of a virgin,” 
C.J.Cadeaux, p.195). The anthology has negative value. It clearly 
sets forth the hopeless floundering of liberal theologians. Like the 
ancient “modernists” of the Sanhedrin who could find no answer to the 
question of Christ’s person and work and finally “every man went unto 
his own house,” John 7:53, so our modern Liberals come to conflicting 
conclusions concerning Christ. But in one thing they are agreed: Christ 
is not true God and man’s only Redeemer. Cp. Luther, St. Louis ed., 
X:998. F. E. Mayer 


Kirchliche Zeitschrift. 1876—1943. Reu Memorial Number. The Wart- 
burg Press, Columbus, Ohio. 131 pages, 9x6. Paper edition, $1; 
cloth edition, $1.50. 

This “memorial book” has been published as a tribute to Dr. M. Reu, 
the late leading theologian of Wartburg Seminary. It contains ten 
articles which have a direct or indirect bearing on the life and work 
of the departed, a poem dedicated to his memory, various words of ap- 
preciation written on the occasion of his death, a list of his principal 
works, and the prayer with which he opened his last class held at the 
seminary (two stanzas of “Lord, Keep Us Steadfast in Thy Word”). 
Four articles concern his life and work directly: “John Michael Reu: 
a Biographical Sketch,” A. Pilger; “The Genius of Wartburg Seminary,” 
John H. Becker, “The Literary Legacy of Dr. M. Reu,” J.C. Mattes; and 
“Dr. Michael Reu and the German Relief Service of the Lutheran Synod 
of Iowa,” H.L.Fritschel. The other articles are: “The Enigmatic Pesel 
Ha-Ssemel of II Chronicles 33:7,” H.L. Lutz; “The Exegetical Basis for 
the Sermon,” W. Arndt; “Lutheranism in the American Scene,” T. G. 
Tappert; “The Experience of the Communion of Saints in the Lord’s 
Supper,” H.A.Preus; “Lutheran World Service,” R.H. Long; Theo- 
logical Education and American Lutheranism,” C. Bergendoff. The 
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reader will peruse this special number of the now defunct “Kirchliche 
Zeitschrift,” of which Dr. Reu was for many years the able editor, with 
deep interest and great profit. It shows throughout the extremely hard, 
and not always appreciated work which Dr. Reu invested in the service 
of his Church and of theological scholarship. Two pictures of the de- 
ceased are given, showing him in characteristic poses. 

JOHN THEODORE MUELLER 


Doran’s Ministers Manual. Compiled and Edited by the Rev. G. B. F. 
Hallock, D.D., and the Rev. M.K.W.Heicher, Ph.D. Harper and 
Brothers. 1945. 395 pages, 54% x8. $2.50. 

The contents of this Manual are described briefly in these words of 
the Foreword: “The main section of the Manual begins with the first 
Sunday in January and concludes with the last day of December. Themes 
are selected for each week, and around them are gathered sermons by 
the greatest preachers, also invocation prayers, calls to worship, hymn 
selections, children’s sermons, offertory prayers, pastoral prayers, sug- 
gestive themes, etc., with suggestion notes each week upon the Inter- 
national Sunday School Lessons. The idea throughout has been to 
create an interdenominational handbook that each minister will want 
on his desk every day of the year. The material is made instantly 
available by a Condensed Index, an Alphabetical Table of Contents 
according to Subjects, Special Days and Seasons, and a plenary Scriptural 
Index, all found in the beginning of the book.” (P. VI.) 

Every Lutheran clergyman heartily agrees with Melanchthon’s 
dictum “Es ist kein Ding, dass die Leute mehr bei der Kirche behaelt 
denn die gute Predigt.” For that reason he is ready to study material 
that will be “germinal, suggestive, illuminative, inspirational” (p.V), 
material that will add freshness and lend variety to his pulpit work. The 
Lutheran minister will find some themes, some thoughts, some illus- 
trations in Doran’s Manual that will help to make his sermons more 
vital and thought-provoking, but he will miss the clear, positive presenta- 
tion of the central doctrine of Scripture. Many of the Bulletin Board 
Slogans listed for each month are striking and worth using. 

Atex Wo. C. GuEBERT 


BOOKS RECEIVED 


From Concordia Publishing House, St. Louis, Mo.: 


Seeing the World Through Reading. Practice Book V, by William 
Bloom and Elmer Huedepohl. Consultant: Alfred Schmieding. 64 pages, 
8%x11. 45 cents. 


From Wm. B. Eerdmans Publishing Co., Grand Rapids, Mich.: 
Why Pray? By Dr. William Evans. 152 pages, 544x7%4. $1.50. 
How to Meet Your Troubles. By Paul Hutchens. 75 cents. 


From The Augsburg Publishing House, Minneapolis 15, Minn.: 
Journey to Chungking. By Daniel Nelson, Ph. D. 


From Moody Press, 153 Institute Place, Chicago 10, IIl.: 
$1 Pea of Bible Truth. By H. A. Ironside. 121 pages, 5% x8. 

Heroes of Faith on Pioneer Trails. By E. Myers Harrison. 224 pages, 
542X7%. $2.00. 





